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s< Give none offence, neither to the Jews, nor to the Gen¬ 
tiles, nor to the church of God: even as I please all men 
in all things, not seeking mine own profit, but the profit 
of many, that they may be saved . Be ye followers of 
me, even as I also am of Christ 

St, Paul to the Corinthians, x, 32~xi. 1, 
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PREFACE. 


The present Tract agrees only in name and general 
scope with the one I published in 1840. The arrange¬ 
ment and treatment of the topics, and, in a good measure, 
the topics themselves embraced in the two works are dif¬ 
ferent. The present work is, moreover, incomplete, as it 
only contains the argument in refutation of Hinduism, 
the statement of the evidences of Christianity being reserv¬ 
ed for a future opportunity. 

The first and largest portion of this Tract is taken up 
with an historical review of the Hindu religion in its prin¬ 
cipal successive phases, as represented in the Vedic hymns, 
the Upanishads, the six Darsanas, the Epic poems, and 
the Puranas; and with an indication of the arguments 
against the divine authority of the Hindu religion deriv¬ 
able from the absence of any evidence of its supernatural* 
origin, from its continual mutations, from the appearance 
which some of its developments present of being nothing 
more than the results of progressive human thought, and 
the mutual contradictions which are apparent, in facts and 
doctrines, between the various Sdstras philosophical 
and popular. The concluding portion is occupied With the 
evidence in favour of the same conclusion which the con- 
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tents of ’the S&stras present, when viewed in their moral 
and religious aspect. The points here discussed are the 
character of the Hindu gods as exhibited in the Puranas, 
and some of the doctrines of the philosophical schools* 
which appear to be such as we should not expect to find 
in a revelation coming from the Author of nature and 
Governor of the universe. 

Though the language in which the Tract is written 
( Sanskrit) is intelligible only to the learned, I have aimed 
at nothing more than a popular exposition of the argu¬ 
ment. The line of reasoning adopted will seem familiar 
and natural to the Christian reader. It will however ap¬ 
pear in a different light to learned Hindus, who are not 
accustomed to see such rules and principles applied to test 
the credibility of traditionally-received histories, and the 
merits of theological doctrines. Many general principles 
which are familiar to the European thinker, may, when 
abstractly stated, be far from intelligible to a learned Hin¬ 
du, whose knowledge, however extensive and recondite, 
belongs to a domain of thought widely different from the 
practical philosophy of the West. It is necessary, there¬ 
fore, that in arguing with such persons, the principles 
which we assume as the basis of the discussion should be 
clearly expounded, and illustrated by examples which may 
make their application cle ar and obvious. 

In conducting such controversies, too, the canon pre* 
scribed by Horace as essential to the spirit of epic poetry* 

( Nec germno helium Trojanum orditur ab ovo t 
Semper ad eventum festinat , et in medias res y 
Non secus ac notas , auditorem rapit ,— ) 
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must be reversed ; and we must begin ab oto, • not pre¬ 
supposing in the reader any previous acquaintance with 
our subject, and not hurrying at once in mediae ree> but 
proceeding gradually through the preliminary topics into 
the heart of the theme, and so advancing to the conclusion 
at which we aim. 

And it should not only be the endeavour of the Christ¬ 
ian disputant thus to adapt his instructions in a specific 
manner to the mental character and habits of those whom 
he seeks to convince : he is also bound both as a matter 
of prudence and of Christian charity to conciliate their 
good will by every means in his power. However deadly 
and abominable he may believe the errors, or the objects of 
worship, which he is assailing, to be, he should recollect 
that they have been through life objects of habitual vene¬ 
ration to those whom he is seeking to convert to a holier 
faith. This consideration, duly weighed, will lead him to 
see that he must not violently vituperate the doctrines or 
the deities of the Sastras, but intimate with caution and 
gentleness how unworthy they are of the reverence accord¬ 
ed by their votaries. 

In this Tract, it has been my endeavour to act upon 
these principles ; to unfold the argument clearly, simply, 
and with all the requisite explanations, throughout its dif¬ 
ferent stages ; and to abstain from all harsh and irritating 
expressions. 

I have said the Tract is of a popular character. I have 
not attempted to argue with the Pandits in the technical 
language of their philosophical systems, a task which could 
only be undertaken after a minute and careful study of 
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their scholastic terminology. It is however very much to 
be desired that the argument should be placed before them 
iu the technical shape in which they are accustomed to 
discuss such topics of religious and metaphysical contro¬ 
versy. And it is to be hoped that the translations and ex¬ 
positions of the different systems of Hindu religious philo¬ 
sophy which are now in course of publication by Dr. J. R. 
Ballantyne will lead the way to the preparation of such a 
scholastic and scientific confutation of Hinduism in all its 
branches, as I refer to. Such a treatise, of solid material, 
skilfully fused, and cast in the technical mould of Hindu 
thought, could scarcely fail to attract the attention of the 
deepest Brahmanical thinkers. 

This naturally leads me to glance at the important effects 
which a more extensive and profound study of Sanskrit 
learning and particularly of the original sources of the 
Veddnta, Ny&ya and other Darsanas by missionaries might, 
humanly speaking, be expected to produce on the progress 
of Christianity. I would not be understood as advocating 
the expediency of all missionaries without exception direct¬ 
ing their energies to this department of labour, but only 
as suggesting that a sufficient number should do so. It is 
obvious that Missionary activity may be usefully directed 
into a great variety of channels, which in each case may 
be best determined by the particular taste, temperament, 
or talents of each individual. Some, as in Calcutta, and 
at the other Presidencies, may be best employed in impart¬ 
ing to intelligent youths a thorough English education ; 
others in the various tasks of translation and composition 
which require a high proficiency in lingual attainments; 
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others, (would they were a thousand fold more numer¬ 
ous !) in preaching the gospel to the dense population of 
cities, and rural districts.* 

But I think that a certain number of other Missionaries, 
( and they should be men of the highest ability), ought 
also to be employed at such seats of Native learning as 
Benares and Delhi, in mastering the religion and philoso¬ 
phy both of the Hindus and of the Mohammedans, in 
scientifically confuting the errors of those two systems, 
and in recommending Christianity to the more learned 
portion of their respective adherents. 

And in fact it is a question which well deserves to be 
seriously asked, whether Missionaries, and in fact all mi¬ 
nisters of the gospel, should not aim at a higher standard 
of qualification than that with which they have hitherto 
contented themselves.f Science is advancing in every de- 

* The Kayeths and other classes of Hindus in the Central 
and Western provinces are a class who do not seem to have 
yet received so much attention from missionaries as they de¬ 
serve. It is to be presumed that their knowledge of the more 
popular branches of Persian literature and their general intel¬ 
ligence would render them more open to Christian influences 
than other Hindus who are acquainted only with the writings 
of Brahmanical authors. A set of treatises, both on Hinduism 
and Christianity, superior to the generality of those which have 
yet appeared in Urdu, should be written in that dialect or in 
Persian for the class of persons now referred to. 

+ The Rev. Dr. Vaughan’s work entitled “ The modern 
Pulpit, viewed in its relation to the state of Society’’ is recom¬ 
mended to the perusal of those who take an interest in this 
subject, so far as it relates to preachers in general. 
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partment of human affairs; it has been beneficially ap¬ 
plied to the discovery of more effective methods of educa¬ 
tion ; and its legitimate extension even to the domain of 
theology has been admitted by the most able as well as 
truly pious divines. It is true that a false science has 
sometimes dealt with the divine truths of revelation in a 
rash and unhallowed spirit; but the application of a true 
and reverent science to theology is an absolute want of an 
advanced stage of moral and intellectual culture, like that 
of the present times. And does not science also admit of an 
application to pastoral theology, and to the propagation of 
the gospel among unbelievers ? Cannot science, ( which 
is nothing else than the systematised result of the most 
mature experience and the profoundest wisdom), teach us 
more skilful methods of stating and marshalling our argu¬ 
ments, and supply us with more cogent instruments of 
persuasion, more effective means ( so far as mere human 
means are effectual), of reaching and affecting the heart?* 

* In an article in the British Quarterly Review ( the organ 
of the Congregational Dissenters) for May last, the following 
remarks occur on this subject: “ We have long felt depressed 
by two conspicuous facts belonging to the history of missions 
among Protestants, and especially of late years. The one is, 
that our missionaries produce comparatively no impression on 
the civilized heathen : the other is, that scarcely any where is 
the impression made upon the barbarous of such a nature as to 
raise them to the self-reliance of civilized men. Is it ever to 
be thus ? If not, what are the changes necessary to give exis¬ 
tence to better results ? We suspect that these are questions 
which must come up for grave discussion ere long. The no- 
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Intellectual power is the gift of God. Like others of his 
gifts, it may be improved, or abused ; and it is surely 
the duty of every individual, in whatever profession he 
may be, to turn to the best account, and cultivate to the 
utmost extent, a power so invaluable. The Christian dis¬ 
putant, therefore, should strive so to train and discipline 
his intellect, as to render it a more and more effective 
instrument for swaying and wielding the convictions of 
mankind. It is much to be wished that some person of 
competent ability and experience should direct his thoughts 
to this important subject,—the philosophy of Missionary 
operations.* 

It seems scarcely necessary to deprecate the misconstruc¬ 
tion of what has been said, as if any depreciation of zeal 
devotion and humble dependence on God were implied in 
the opinions I have now expressed. Without faith, moral 
earnestness, and prayer, intellectual power must remain un¬ 
fruitful ; but {however it may please God to work by 
the feeblest instruments) y no one who has a right sense of 
what he owes to his Creator, can fail to see that the whole 


tiens on this subject which sufficed for certain worthy men 
who gave themselves to the direction of such labours forty 
years ago, ought not to suffice for our time . One thing is cer¬ 
tain—we have long been looking to the quantity of our agency 
more than to its quality ; and as we must attempt a great deal , 
the natural consequences have followed.” pp. 539—40. 

* The importance of the study of rhetoric and the duty of 
self-improvement are well urged upon the attention of mission¬ 
aries by a writer in the * Missionary* for the present month, 
p. 63 1 L 
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of man’s nature, intellectual, moral, and spiritual, develop¬ 
ed and improved by unceasing exertion to the highest 
perfection of which it is capable, should be dedicated 
to God’s service. Though it rests with Him to give or 
withhold His blessing, it is surely our part to see that 
all the conditions of efficiency are combined in our instru¬ 
mentality ; and this can only be the case when the high¬ 
est, best disciplined, and best directed intellectual power 
is combined with zeal, earnestness and piety. 

The materials of my argument have been principally 
drawn from Professor H. H. Wilson’s Introductions to 
his translations of the Rig Veda and Vishnu Purana, and 
from other portions of these two works. I have also de¬ 
rived assistance more or less important from Mr. Cole- 
brooke’s Essays, Dr. R. Roth’s Abhandlungen, Professor 
Lassen’s Indische Alterthumskunde,* M. Burnoufs pre¬ 
face to his French Version of the Bhagavata, and Dr. 
Ballantyne’s translations of the Nydya and Mfmansd 
Sutras. Mr. Isaac Taylor’s interesting work entitled 
“ The process of historical proof exemplified, and explain¬ 
ed” has supplied me with an instance of historical proof 
as illustrated by the case of Herodotus. 

I am also under obligations to Mr. F. E. Hall, and the 
Rev. Krishna Mohan Baneijea for their aid in procuring 
copies of passages from the Puranas and other Sanskrit 
works of importance to the argument. 

* I should have acknowledged in a note to p. 8, that the 
sketch of the Aryyas there given is derived from Professor 
Lassen’s book. 
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The English translation is literal, and makes no preten¬ 
sions to elegance. It is intended as a help to students of 
Sanskrit, and also to aid any one who may wish to render 
the Tract into any of the other languages of India. To 
facilitate reference to and from the Sanskrit, every fifth 
Sloka is numbered. 

‘ January , 1852. J. M. 
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THE LORD REIGN ETH. 


In the city of Kashi, which is graced by great pandits, in¬ 
habited by many wealthy men, and adorned by a multitude of 
houses which touch the sky, there dwelt a certain very learn¬ 
ed man. He bore the name of Vedavidwan (learned in the 
Yedas) and knew perfectly all the Sastras; he was polite, be¬ 
nevolent, upright, impartial, and a discerner of truth and false¬ 
hood. In the season of spring, after having duly performed 
in the morning his ablutions and all other ceremonies, he was 
seated at ease under a peepul tree on the banks of the Ganges, 
courting the breeze. At that period there dwelt in Kashi a 
good, just and discriminating man, a native of a foreign coun¬ 
try of the West, named Satyarthi (truthseeker), who under¬ 
stood the creeds of many countries. 5. He, coming to the 
banks of the Ganges, approached Vedavidwan, and knowing 
him to be famed for his good character, accosted him with 
politeness. Having engaged with each other in a conversa¬ 
tion which embraced the consideration of a'multitude of topics, 
these two learned men who were seeking the supreme-end, at 
last talked together upon that subject. Having heard the 
particulars of what these two persons of different religions 
argued, in discussing that supreme-end, I now make it pub¬ 
lic at length. 

Satyarthi says ;—Having before heard of your reputa¬ 
tion, as a person possessed of numerous good qualities, I am 
greatly pleased to have now met with you. Having learned 
that you are completely versed in the Sastras of your own 
country, I wish to know the particulars of your knowledge. 
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Ved avid wan says ;—10. I have sedulously studied from 
my youth the Sastras which are more especially current in this 
country. In order that I might become fully acquainted with 
the histories of the gods, I have also read the Puranas with 
the Itihasas. But from reflecting constantly on the vanity of 
sensible things, there has now sprung up in me a paramount 
attachment to the Vedanta. For in that Sastra, the highest 
knowledge, (that) of Brahma, is inculcated; and thereby the 
supreme-end, in the form of emancipation, is attained. 

Satyarthi says; —Be sure that l concur with you, when 
you designate all temporal objects of human pursuit as insig¬ 
nificant. 15. In my opinion, divine knowledge is the most 
excellent of all, and redemption surpasses all other objects of 
human pursuit. Hence I wish to learn the whole of your 
creed on this subject; and you should also tell me the proof 
on which it rests. And, divine knowledge being for the most 
part difficult of attainment without a revelation (Sastra), let 
the truth regarding the Sastras first be defined. Declare how 
the authority of the principal Sastras current in India is 
established. 

Vrdavidwan says j— The Vedas and all the other Sastras 
issued from the mouth of Brahma; this is plainly asserted 
in those treasuries of knowledge, the Puranas. Thus in the 
30th verse of the 12th chap. Illrd Book of the Bhagavata (it is 
said): “ once the Vedas sprung from the fourfaced creator 
when he was meditating ‘ how shall I create the collected 
worlds as before ?* ” Again ( in verses 37 and 39); “ He 
gradually formed from his eastern and other mouths the four 
Vedas called Rik , Yajush , Sdman , and Atharvan , and the 
precepts of worship, sacrifice , praise and penance. The all- 
seeing god created the Itihdsas and Purdnas , a fifth 
Veda, from all his mouths.** 20. How, friend, can a particle 
of doubt be reasonably entertained as to the authority of those 
Sastras which God himself created ? 
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Satyarthi says ;—Intelligent persons do not esteem the 
evidence of the plaintiff and defendant in their own causer to 
be trust-worthy, without some other proof. So too, great 
pandit, some other proof besides their own dictum is required 
to establish the authority of sacred books. By what proofs 
derived from reason do the adherents of the Vedas and other 
Sastras set aside the doubts raised by the Buddhists and others 
who deny their authority ? 

Vbdavidwan says; — The Veda, always reputed eternal, 
is current to the present day ; no human author of it is remem¬ 
bered in the world. 25. Wherefore, reasoning from the non* 
existence of any human origin, the wise concur in receiving 
it as eternal and spoken by Brahma.* And the circumstance 
that in some parts of the Veda, mundane events are mention¬ 
ed does not at all invalidate its eternity. Nor is the fact, that 
some portions of the Veda, the Kath&ka and others, are known 
by the names of men, any just ground of doubt. Whatever 
portion of the Veda was formerly studied by any celebrated 
Muni, became afterwards called by his name. Accordingly 
the Muni Jaimini, author of the aphorisms ( sdtras ) of the 
Pdrva Mimansa, establishes the authority of the Veda by 
these ( following) reasons: + “ But the natural connexion of 
a word with its sense is (the instrument of) the knowledge 
thereof, ( i, e. of Duty) and the intimation of Scripture which 
is unerring though given in respect of something imperceptible . 
This ( according to our opinion as well as that of Bd- 
dardyana ) * * * is the evidence ( by means of which we recog - 
nize Duty), for it has no respect ( to any other evidence,—such 

* See Colebrooke’s Essay on the Pdrva Mimansa. Essays, 
Vol. 1. p. 

t This translation is borrowed from Dr. Ballantyne's Edition 
and Version of the Mimansa Sdtras, pp. 9, 32—34. 
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as that of sense)* 9 “ And the Vedas some declare to he some - 
f &ti»£r recent, ( because) there are names of men in it, and * * * 
because of our seeing unetemal persons ( mentioned in the Ve¬ 
das). 99 “ But there has been declared ( already) the priority 

of sound (to any thing in time). 99 “ The name ( derived from 
that of some mortal—was given to this or that section of the 
Veda,) because of his reading it 99 “ But the terms in the 
text (which seem to be the names of men) are common to 
other objects, and do not there designate men. 99 

30. So too the other S&stras, being obtained by Munis from 
the mouth of Brahmk, were delivered to their disciples in suc¬ 
cession. Thus the whole collection of the Sastras, tradition¬ 
ally received, has always been acknowledged to have issued 
from the mouth of Brahma, and to be divine. Therefore the 
divinity and authority of all the Sastras is established, being 
ascertained by oral testimony. 

Satyarthi says Until the authority of the speaker 
be thoroughly ascertained, wise men will not trust to the tes¬ 
timony delivered by him. At present no one of the authors 
of the Sastras is alive, but all of them have, in ancient times, 
departed to the other world. 35. Hence, from their being 
beyond the cognizance of the senses, no individual of the pre¬ 
sent day, can, without tradition, know the truth regarding 
them. But learned men should not, without examination, trust 
to tradition, for there is a likelihood of there being both 
truth and falsehood in it. It is matter of knowledge to all, 
that many fictitious stories, received by tradition, are current 
in the world. Many undiscerniog persons believe in them, 
but by consideration intelligent men perceive their falsity. 
And even the stories which appear to be derived from a true 
source become sometimes gradually changed. 40. When 
it issues from a pure fountain, a stream of water is at first 
perfectly limpid; but as it flows rapidly along, it becomes 
turbid by the admixture of earth and other things. In like 
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manner, the streams of narrative issuing clear from the pure 
fountain of the speaker’s mouth, by the intermixture of other 
matters, become gradually turbid with falsehood. Hence, O 
Pandit, it is to be considered whether the report current in this 
country, that the Veda is of superhuman authority, and derived 
from the inspiration of Brahma, is true or false. 

Vedavidwan says; —I entirely trust to the tradition 
which is reported in India, on this subject from early 
times till now; if you think differently, state ( your opinion). 

Satyarthi bays; —On this most important subject 
the ascertainment of truth is exceedingly necessary; let us 
therefore endeavour to ascertain it without any bias to our 
own side. 45. I will now declare to you the whole opinion 
which I hold on this subject after frequent consideration; 
and as I speak without bias, so do you hear with a like dispo¬ 
sition. 

Vedavidwan says ; —I will listen attentively and with¬ 
out bias to my own side, to whatever argument you may 
state on this subject, as the Naiyayika commentator says 3 
u Those who are desirous to know the truth are the persons who 
are competent for discussion.”* 

Satyarthi says ;—At the commencement of this discus¬ 
sion, O Pandit, God should be supplicated to make us devo¬ 
ted to truth, and lead us to truth. 

O thou sole, eternal, infinite God, the source of all know¬ 
ledge, look with an eye of mercy on us ignorant seekers after 
truth. O Lord, assist us in the search for truth; we cannot 
attain to it, without obtaining thy guidance. 

50. I wish now Sir, at the beginning of the controversy, 
to say something more about the search after truth. Every 
where in the world is seen a manifold variety of opinions, of 


* See Dr. Ballantyne’s Ny£ya Aphorisms, p. 37. 
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which (fact) intelligent men regard the reasons to be nu¬ 
merous. First of all the human intellect, being naturally of 
limited power, is unequal to the thorough comprehension of 
deep subjects. And frequently the reasoning power even of 
those whose understandings are more vigorous than common, 
is vitiated. Frequently even learned men, drawn by love, 
hatred and other passions, embrace, from its being desired, a 
side which is condemned by reflection. 55. That no doubt 
may arise in regard to my meaning, I will here give some 
clear illustrations. Thus : The young man who is addicted to 
the sooiety of harlots and various other vices, hates intense¬ 
ly all impediments to his pleasures. Now in the divinely re¬ 
vealed books vice is forbidden, and a dreadful punishment 
in hell is declared to be its recompense. Hence the vicious 
youth when he hears the scriptural prohibition, detests from 
the infatuation of his lust, the scripture which obstructs his 
enjoyment. And sometimes the recollection of future mi¬ 
sery arises in his heart, and renders tasteless all the objects 
of his desire. 60. Reflecting that there would be no ob¬ 
stacle to his pleasures if infidel doctrines were embraced, he 
wishes to deny the hated scripture. Then when he begins to 
test its proofs, how can he, from his wrong bias, form a 
just judgment ? Thus do infatuated men, led by love and 
other passions which vitiate right judgment, abandon autho¬ 
ritative sacred books. Again: Let another sastra be supposed 
which inculcates with other erroneous doctrines this, that dis¬ 
soluteness and other sins are washed away by almsgiving and 
other works. Some other debauchee may say, ‘ According to 
this creed, absolution from sin is easy, why should I give 
up my vices V 65. Hence he delights in a sastra of this 
kind, which indulges his desires, and does not wish to deny 
its authority. Again: The man who forsakes his country’s 
creed, and embraces another, is for the most part reviled 
greatly by his fellow countrymen. Perceiving the loss which 
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thus results from embracing another religion, men generally 
detest other religions (than their own). They therefore ne¬ 
ver look at foreign Sastras, from an apprehension that they 
may perhaps be true. Or if they look at them, they are mis¬ 
led by dislike, see only their worst side, and do not judge 
them fairly. 70. Though the foreign religion be established by 
strong proofs, they from wrong bias do not admit the strength 
of those proofs. Further, any one who from his youth has been 
attached to any religion loves it greatly, and does not forsake it 
hastily. Just as a mother considers her deformed child to be 
beautiful, so they can see no blemish in their own religion, 
even though it be bad. Though that religion of their own be 
quite destitute of proof, they being biassed in its favour, do 
not perceive its want of proof. Let us therefore, O Pandit, 
now commence this discussion with a strong desire to receive 
the truth. 

75. Vedavidwan says In (all) discussions, a wise 
man should proceed with caution, for there are many obstacles 
which impede the attainment of truth. What you have now 
said on this head is all correct, and you mjist understand 
that I concur in it. I myself esteem the ascertainment of 
truth to be extremely necessary ; without attaining it, loss 
will be suffered by us by both here and hereafter. We must 
earnestly seek for the pearl of truth by means of that eye of 
the understanding which God has given to us and others. 

Satyarthi 8ays ;—This you, who are competent for dis¬ 
cussion, have correctly spoken; now let what I am about to 
say be listened to. 80. Now, what Jaimini* aphorized as to 
the eternity of sound, is not admitted as true by the followers 
of Gautama.f And even though the eternity of sound be admit- 


* Author of the Purva Mimansa philosophy, 
t The founder of the Nyaya philosophy. 
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ted by me, still that does notsuffice to prove the eternity of the 
Veda. Because if the eternity of the Veda be established by the 
eternity of sound, then the eternity of all books will be in like 
manner established. But if the authority of the Veda be establish¬ 
ed hy its eternity, then the authority of all (other) boo ks (too) 
will be established. Thus the authority even of the books writ¬ 
ten by the followers of Sakyasinha (Buddha) and all other op¬ 
ponents of the Veda will be demonstrated. 

85. But (now) hear my objection to the other argument you 
have now stated to prove the authority of the Veda. First, I will 
relate the history of the Vedas and other Sastraa from the com¬ 
mencement, and state my opinion in regard to the origin of them 
all. The castes of Brahmans and others which now dwell in India 
sprung of old from a certain race (of men) called Aryyas. These 
people named Aryyas descended from the same stock as that 
from which the Persians and other races were descended. Their 
community of origin is understood from the study of history, and 
from the similarity of the languages of these several races* 
90. The ancient Greek language is known to resemble in verbal 
roots, nouns, and inflections the tongue of the Aryyas, named 
Sanskrit. I will not here detail the other foreign languages 
which resemble the Sanskrit. You must know, O pandit, that 
much attention has been paid to this subject by learned men 
of the present day skilled in various languages. If you hare a 
curiosity to know the details, then let some book relating to 
the subject be consulted. Moreover, just as the worship of 
fire has always prevailed in India, so too was it formerly 
practised in Persia. 95. The earliest abode of the Aryyas was 
somewhere in Persia, which they afterwards left, and came to 
India. From the want of trust-worthy histories, the time of 
their arrival here in India cannot be determined. It appears 
that a period of years somewhat short of five thousand has 
elapsed from that time to the present day. These Aryyas 
were not the earliest inhabitants of India; men of another race 
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dwelt before in this country. In some places of the Vedas, these 
(earliest inhabitants) are called by the names of Dasyus &c.; 
and at that time war raged between them and the Aryyas. 
Thus in the Rig-Veda, 51st sdkta, and 8th verse (it is written); 
“ Make a distinction between the Aryyas, and those who are Das¬ 
yus ; restraining those who perform no religious rites, compel 
them to submit to the performer of sacrifices: be thou who art 
powerful , the encourager of the sacrificer : I am desirous of cele¬ 
brating all thy deeds in ceremonies that give thee satisfaction 

Again, in the 103rd sukta and 3rd verse : “ Armed with the 

thunderbolt and confident in his strength, he has gone on des¬ 
troying the cities of the Dasyus . Thunderer, acknowledging 
(the praises of thy worshipper ), cast, for his sake , thy shaft 
against the Dasyu , and augment the strength and glory of the 
Aryya”. 

100. These Dasyus, being gradually conquered by the in¬ 
telligent Aryyas, left their own countries and took refuge in the 
mountains and other places. A remnant of these Dasyus and 
other tribes, bearing the name of Bhillas ( Bbeels) &c., is seen 
to this day in the Vindhya and other mountains. Others of the 
Dasyus in former times coming under subjection to the Ary¬ 
yas, dwelt in the midst of them, and became commingled with 
the rest of the people. When these people of Aryya race first 
came to India, they dwelt in the country adjoining the Punj¬ 
ab. This is inferred by discerning foreign scholars from a con¬ 
sideration of various matters mentioned in the ancient hymns 
( of the Veda.) 105. For the five rivers of that country, aud 
also the Indus and Jumna, are frequently mentioned in the 
hymns. But the Ganges is only once mentioned in the hymns 

* See Profr. H. H. Wilson's translation of the Rig-Veda, 
p. 137. 

t Wilson, ibid, p. 266. 


Digitized by Google 



10 


of the three Vedas (Rik, Samira, and Yajush), as a certain 
scholar 41 who has cursorily examined them says. Thus in the 
7th sdkta, 6th anuvdka of the 10th mandala of the Rig-Veda 
(it is written), “0 Gangd , Yamund and Sarsawati fyc” Hence 
it is understood that the Aryyas did not then dwell on the 
banks of the Ganges, hut far to the west of it. But after¬ 
wards at the period when the code of Mand was compiled, the 
country of the Aryyas was more extended. Thus in the code 
of Mand, 2nd section, verses 17—19, and 21, 22, (it is 
written): “ The space between the divine rivers SaraswaU and 

Drishadwati, the land formed by the gods , is called Brahmd - 
varttcL. The traditionary customs which prevail in this country tn 
regard to the castes and mixed castes are designated as pure . 
Kurukshetra , and the country of the Matsyas, Panchdlas and 
Surasenas constitute the land of the Brahmarshis ( divine sages) 
beyond Brahmdvartta . The country between the Uimdlaya and 
Vindhya ranges , east of Kurukshetra, and west of Praydga (Al¬ 
lah abdd) is known as the central land. The space between the 
same mountains ( and extending) from the eastern to the west¬ 
ern sea is regarded by learned men as Aryydvartta .” 

It appears that at the time when the Aryyas came from another 
country to India, the distinction of castes did not exist among 
them. 110. Some foreign scholars say that the distinction of 
castes is not mentioned in the earliest Vedic hymns.+ Other 
learned men think that without some further examination of 
the hymns, the truth of the case cannot be known.]; But cer¬ 
tain scholars consider the purosbasukta, in which the story of 
the creation of castes is told, to be more recent than the other 


* Dr. Roth. Abhandlungen, p. 136. 
t See Dr. Roth's Brahma and the Brahmans translated in 
the Benares Magazine for Oct. 1851. 

X Profr. H. H. Wilson. Introd. to Rig-Veda. 
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hymns.* That there is naturally no difference of caste among 
mankind, is known by reason and other proofs. It appears 
from the Sastras that the Brahmans had formerly no such dis¬ 
tinctive character as they afterwards acquired. 115. For it is 
told even in the Puranas that the Gargyas and other families, 
though Kshattriyas by birth, became Brahmans. Thus in the 
Vishnu Purana, 4th book, 19th section, (there is this) 
prose (passage): 4 From Garga sprung Sini, from him the 
Gdrgyas and Sainyas, who , though Kshattriyas, became twice 
born (Brahmans).” Again: “ From Mahdvirya sprung a son 
called Urukshayi; he had three sons, Traydruna, Pushkart 
and Kapi; these three also afterwards attained the condition 
of Brahmans'* If tbese persons being Kshattriyas attained 
Brahmanhood, how is any natural distinction of castes main¬ 
tained ? It is also said in some places that certain ancient 
kings established, or gave birth to, the four castes. Thus 
in the Vishnu Purana, 4th book, 8th section, it is said: 
“ Ghritsamada's son Saunaka set on foot the four castes ” Again, 
in the same section; “ From Bhdrga sprung Bhdrgabhumi, 
and from him the four castes originated” Again, in the Matsya 
Purana, ( it is said that) a boon was given by Brahma to Bali, 
that he should establish the four regulated castes. Again, in 
the Vayu Purana it is said, 44 And the son of Ghritsamada was 
Sunaka, whose son was Saunaka . In his race Brahmans , 
Kshattriyas , Vaisyas and Sudras arose, the twice-born with their 
various duties.” If kings by their command established the 
four castes, how can there be naturally any distinction of castes 
among men ? Again, in ancient times there was a great con¬ 
test between tbe Brahmans and Kshattriyas to establish each 
their own superiority. 120. Viswamitra and other celebrated 
Kshattriyas formerly wished that they also should have the 
power of teaching the Vedas. And clear traces of the enmity 

* Colebrooke aud Roth. See Colebrooke’s Essays, Vol. I. 
p. 309, note. 
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which existed between Viswamitra and Vasishtha in regard to 
the office of domestic priest, are found in the Rig-Veda. Both 
of these persons performed the office of priest to a certain king 
called Sudas, as appears from the hymns written by them res¬ 
pectively. In these they themselves eulogize their own poten¬ 
cy in propitiating the gods, as should be seen in the hymns.* 
Thus, in the 6th stibta of the 2nd anuvaka of the 7th man- 
daia, Vasishtha says : “ From afar have they brought by their 

Soma-offering, the mighty Indra who was holding the cup and 
drinking ; Indra preferred the Vasishthadee before the prepared 
soma-juice of Pdsadyumna , son of Vayata ; fyc” Again, in 
the same sukta ; “Indra heard Vasishtha as he praised him, 
and afforded a wide space to the Tritsus 99 Again, in the 1st 
sakta of the 2nd anuvaka of the 7th mandala, the same author 
( Vasishtha) says : “Be gracious to him , ye powerful Maruts , 
as (ye were) to Divoddsa, the father of Sudds; preserve the 
house of Paijavana, imperishable, undecaying dominion for the 
pious 99 

And in the 15th sukta of the 4th anuvaka of the 3rd 
mandala Viswamitra says : “ The great rishi of divine descent, 
divinely-impelled has stayea the river and the waves, the go¬ 
vernor of men: when Viswdmitra conducted Sudds 9 s sacrifice, 
Indra was propitious through the Kusikas 99 Again, in the same 
sukta: “I who (in ?) both these worlds praised Indra , it is my 
( Viswdmitra 9 s) devotion which preserves the race of Bharata .** 

Again, let the last verses of this sukta be inspected, where 
Viswamitra the author of the hymn curses Vasishtha. Refer¬ 
ring to the last four verses of that hymn, the writer of the In¬ 
dex to the Veda has given this explanation, viz: “The last 
verses are intended as a curse , and testify ill-will to Vasishtha ; 
the Vasishthadee do not listen to them. In the Vrihaddevata, it 
is said by Saunaka in regard to these verses ; “ By reciting or 

* This, with the quotations, and their versions, is derived 
w from Dr. Roth’s Abhandlungen, pp. 87, &c. 
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hearing ( them) the head is split into a hundred fragments; the 
children of such persons die: wherefore let no one repeat them ” 
And it is seen in the Sastras that Vena* and other kings for¬ 
merly held the superiority of the Brahmans to be intolerable. 
Hear, you who are discerning, the following instance extracted 
from the ancient Aitareya Brahmana, 7th adhyaya.f 

“ Viswdntura the son of Sushadman rejecting the Sydpar - 
nas, performed a sacrifice without them. The Sydparnas, ha¬ 
ving learnt this , came to the sacrifice and sat down in the midst 
of the sacrificial ground . Seeing them he ( Viswdntara) said 
* There sit the doers of evil deeds ; ye who are speakers of pure 
words , remove them; they are sitting in the midst of my place 
of sacrifice \ In obedience to his command , they removed them. 
As they were being removed, they exclaimed , ‘ The Asitamri - 
gas with the Bhutan Iras once at the sacrifice of Janamejaya 
the son of Parikshit obtained by force the Soma juice for the 
Kasyapida , when he was performing sacrifice without the Kas - 
yapidae. These were then their champions: will any one be 
our champion, and obtain for us by force this Soma juice ? * 
'/ am your champion 2 Thus spake Rdma, the descendant of 
Bhrigu . Rdma the descendant of Bhrigu was an instructed 
man of the family of the Sydparnas. When they were being 
removed, he said , * Do they, 0 king , remove from the altar one 
who is thus possessed of knowledge ?’ 99 

In like manner it appears that the ancient Brahmans not 
being satisfied with the right over the Vedas, endeavoured to 
ascend to kingly power. This is inferred from the history of 
Parasurama, who killed the Kshattriyas, and gave the earth 
to the Brahmans. Thus in the Mahabharata, the Earth says to 

♦See the story in Wilson's Vishnu Purana, pp. 99-101. 
t This quotation and version are also derived from the 3rd 
of Dr. Roth's Abandhlungen. 
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Kasyapa ; " The fathers an d alto the grandfathers of these men 
have been destroyed in battle for my sake by Rama, the ener¬ 
getic in action.” 130. That there is naturally a distinction of 
castes between men in India is asserted in these Sastras in a 
thousand places. But from considering the passages which 
have now been extracted by me from the Sastras, great doubt 
arises in regard to this dogma there asserted. In order that 
my meaning on this point may be clear, hear this illustration. 
The witness who is subject to, and a partisan of the plaintiff, 
conceals all the truth which is adverse to the plaintiff's claim. 
But whatever that witness, when tested, unwillingly admits 
injurious to the plaintiff, will be all credible. 135. By this I 
mean that the writers of the Purinas had a partiality for the 
religious systems of this country. Hence whatever text is 
found anywhere in the Puranas contradictory of those religi¬ 
ous systems, will be worthy of credit. Thus it is inferred 
that the distinction of castes, though not at first existing 
among the Aryyas, grew up gradually by the efforts of the 
priests. Because the class of men who are occupied with the 
service of the gods and with science, everywhere acquires 
power and honour. Hence the superiority of the priests, viz. 
of the offerers of sacrifices and praises, began to be believed 
by those who followed different occupations. 140. Afterwards 
the Brahmans, being themselves the guardians of the Scrip¬ 
tures, magnified their own dignity, according to their 
pleasure. 

The Sastras which are now current is India did not arise 
at once, but by degrees. But the Vedic hymns, which consist 
of the praises of various deities, are without doubt the earliest 
of all the Sastras. Their priority is known by proofs of va¬ 
rious kinds, but chiefly by the difference of their dialect. 
Whoever examines the Vedic language and the modern Sans¬ 
krit, will without doubt find a great difference between them t 
145. The difference in inflections &c. which is perceived between 
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them, arose gradually from an alteration in the language. 
At the time when all these ancient hymns were composed, 
the language of the Aryyas was rustic, not polished. Chang* 
ing gradually by constant use, it was at length thoroughly 
polished by Pacini and others. Afterwards, a vernacular dia¬ 
lect growing up by degrees, the common people gave up 
speaking Sanskrit. And the Sanskrit language being only 
spoken by learned men, and preserved in books, underwent no 
further change. 150. The change explained by me ( as having 
taken place), in the Vedic language has, you must know, fre¬ 
quently happened similarly in other countries. The ancient 
Greek language is not found in other later works such as it 
appears in the earliest ones. In all other countries the same 
is found to be the case; there is no vernacular tongue but has 
been altered by time. 

In those Vedic hymns Vahni ( AgniJ, Indra and other dei¬ 
ties are invoked to drink the Soma (juice), and are laudedjby 
the sacrificers. * Give me cows and other wealth * ( Maie me 
victorious iu hattl such things as these the sacrificers who 
composed the hymns ask from the gods. 155. Scarcely any of 
the deities who are now chiefly worshipped in India, are celebra¬ 
ted in the hymns of the Rig-Veda. ittma, Krishna, Mahadeva, 
Durga, Kali, Bhavani, Uma: these deities are not named in 
the hymns of the Rik. Vedha (Brahma) and Vishnu are ce¬ 
lebrated in some parts of the hymns; and in some places a 
certain god called Rudra is praised. But there the word 
Vishnu should be understood as signifying the sun ; Vishnu 
is not described in the hymns as he is in the Puranas. The 
story of his incarnations is no where seen in the hymns; learn¬ 
ed men subsequently invented the whole account of these. 

Vedavidwan says; 160, How do you, Sir, reconcile with 
this the text in the first ashtaka of the Rik : * Vishnu stepped 
over this* &c. In the 22nd hymn the 16th and following 
verses (are as follows); 16 “ May the gods protect us from 
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(that portion of) the earth whence F&Anti {aided) by the seven 
metres, stepped . 17 Vishnu traversed this ( world): three 

times he planted his foot, and the whole ( world) was collected 
in the dust of his {footstep), 18 Vishnu the preserver, the un - 
injurable, stepped three steps, upholding thereby righteous acts• 
19 Behold the deeds of Vjjshnu, through which the ( worship¬ 
per) has accomplished {pious) vows: he is the worthy friend 
of Indra. 20 The wise ever contemplate that supreme station 
of Vishnu, as the eye ranges over the sky . 21 The wise, ever 
vigilant and diligent in praise, amply glorify that which is the 
supreme station of Vishnu 

Is there not found here a reference to the dwarf-incarnation, 
in which Vishnu strode over the three worlds in three steps ? 
In this manner Sayana Ach&ryya in his celebrated commentary 
called the Yedartha-prakasa, (Explanation of the meaning of 
the Veda) has declared the sense of these verses. 

Satyarthi says : It is said by acute persons that the as¬ 
cent, the setting and the midday course of the sun are meant 
in these verses. Durgacharyya the author of the commentary 
on the Nirukta has thus explained the meaning of the verses 
in his commentary:—* How is Vishnu the sun ? Because 
it is said, he thrice planted his foot Spc. Where did he do so ? 
Sdkapuni says, on the earth in the firmament and in heaven . 
Becoming terrestrial fire, he steps or resides a little on the earth, 
in the shape of lightning in the firmament, and in the form of 
the sun, in heaven . As it is said, { here follows a quotation, 
apparently from the Veda, the meaning of which is not appa¬ 
rent in the absence of a commentary). Aumandbha Acharyya 
thinks the meaning is, he plants one step on the Samdrohana or 
the eastern mountain, ( another) on the Vishnupada, the meri¬ 
dian sky, and (a third) on Gayasiras, the western moun- 


* Profr. Wilson’s Translation of Rig-Veda, pp. 53, 4% 
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tain. Thus too, ( as to the words ) * the whole world was collec¬ 
ted in the dust of his ( footstep): The middle step, in the form 
of lightning, taken in this expanse, the firmament, which is the 
cause of the growth of all things, is evanescent and not constant - 
ly perceived. Ia this explanation composed by that intelligent 
person, no reference to the Dwarf-incarnation is to be seen.* 
165. The supreme station of Vishnu mentioned in the last verses 
signifies the highest position of the Sun in the sky. The fact, 
that the word Vishnupada is well known in the sense of fir¬ 
mament, confirms the explanation which I have given. In like 
manner fire is intended by the word Rudra: this Rudra of 
the Vedas is distinct from the Rudra of the Puranas. 

In my opinion all the Vedic hymns are of human origin, their 
divine derivation is not established by reason. The authors 
of the hymns propitiated with sacrifices, and celebrated by 
praises of their own composition, the hereditary gods whom 
they worshipped. 170. The learned designate by the name of 
Mantras and Suktas &c. the hymns which were composed by 
the priests in praise of the gods. The hymns in which only 
the supreme Spirit is celebrated, are decided by discerning per¬ 
sons to be more recent than the others. Hence that which 
from being in praise of Purusha, is called Purusha-stikta, is 
not to be reckoned among the earliest hymns. A few other 
hymns maintaining the doctrine of Brahma ( one spirit) 
are found here and there in the collection, but they too are 
recent. 

When the first progenitor of men was originally created, he 
knew God according to (the capacity of) his understanding, 
and rightly worshipped Him. 175. But when through his 

* This sloka and the quotation preceding it are not to be 
found in their proper places here in the Sanskrit text, but 
are given at the end. 
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transgressing the divine command, bis perfection perished, 
from that time the knowledge of God decreased among his 
descendants. I now say only so much here in subservience 
to my present design ; hereafter the full details of the origin 
of man will be told. Bat at the time when the Vedic hymns 
were composed in this country, divine knowledge was very 
much corrupted. Forsaking the sole, infinite, eternal God, 
the creator of all things, the people of that time believed in 
various deities. I will (now) explain my opinion as to the 
manner in which such a false creed arose. 180. A glorious 
power is by God made inherent in fire and other insensible 
objects. Vast forests are consumed by fire of intolerable 
flame; mighty trees are uprooted by fierce winds; villages 
with their inhabitants disappear by the force of streams; the 
earth with its grass and other products is scorched by the 
sun’s heat; the sun, illuminating by its golden splendour 
heaven and earth, marches onwards, like a ruler, in the bound¬ 
less sky ; at the appointed season the clouds water the earth 
with their showers; the earth, watered and cultivated, produ¬ 
ces various crops. 185. From perceiving such energies as 
these existing in fire, the wind and other objects, men de¬ 
clared them to be sentient and worshipped them as gods. 
The people owing to their ignorance began thus to believe in 
the deity of Agni, ( fire), Sdryya (the sun), Marat (the wind), 
and Varuna. The gods are mentioned in the Veda with the 
distinction of great and small, as appears from a study of the 
following verse, the 13th of the 27th Sdkta ; “Reverence to the 
great gods, reverenoe to the small; reverence to the young, 
reverence to the old ; we worship ( all ) the gods as well as me 
are able ; may I not omit the praise of the elder divinities”* 
As these gods are all imaginary and not real, so those 


* Wilson’s Translation of the Rig-Veda, p. 71. 
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hymns which celebrate them arc of human origin* The an* 
thor of the index to the Veda tells the names of all the per* 
sons called by the name of rishis , who composed the hymns* 
190* In the 1st sdkta of the Rig-Veda, the rishis are divided 
into two classes, and are called the ancient and the recent by 
the author of the hymn. Thus : “ May that Agni who is to be 
celebrated by both ancient and modern sages conduct the gods 
hither.*** Just as there was priority and posteriority among 
the writers of the hymns, so too, 0 Pandit, the rise of the 
hymns was prior and posterior. In the following verse the 
recentness of the hymn is declared by the author of it, Sun- 
ahsepa himself* Thus in the 4th verse of the 27th sukta ( it 
is said); Agni, announce to the gods this our offering , and 
these our newest hymns:f Whenever, on a favourable opportu¬ 
nity, a Raja, or a householder wished to sacrifice, he caused 
a suitable hymn to be composed by a poet. That many hymns 
were thus composed according to the exigence, appears by 
considering their respective contents. 195. For the names of 
kings, and their battles with their enemies, and their victories 
over them are frequently mentioned in the hymns. These 
hymns are almost all Been to the present time in the same form 
a9 they were composed by the ancient priests. They were 
composed by the priests merely to celebrate the praise of the 
gods; no bias is percieved in them to any particular form of faith* 
No author of hymns written in praise of the gods thought at the 
time of composing them that they were derived from Brahmi. 
They therefore celebrated in the hymns which they composed all 
the events of their own time, battles and so forth, with the 
names of the kings. 2Q0. But when from their antiquity 
learned men regarded the hymns as venerable, then others 
began erroneously to speak of them as uttered by Brahms. 


* Ibid, p. 2. t Ibid. p. 69. 
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Thenceforward, as the actions of kings which are there re¬ 
corded were opposed to (the idea of the hymns) being spok¬ 
en by Brahma, they endeavoured to reconcile them ( with 
this supposition). But learned men, O Pandit, ought never 
to believe in the eternity of hymns of which the contents are 
seen to be such. 

At first these Yedic hymns were not collected in compila¬ 
tions, but were current in India as heard from the lips of eld¬ 
er men. It is supposed that whatever hymns were composed 
by Yasishtha and other bards, were preserved by their res¬ 
pective families.* 205. The hymns which were composed by 
the priest Yasishtha, his sons and grandsons and so on in 
succession retained. In like manner whatever hymns the 
poet Viswamitra wrote, were preserved by his descendants ; 
and so in other families. When these hymns, having been 
long handed down by tradition were become old, the people 
began very greatly to revere them. Whatever object any¬ 
where on earth grows ancient, is generally regarded by men 
with wonder and reverence. Wherefore the discerning should 
not he surprised that people then declared the Yedic hymns 
to be divine. 210. People began to hold also the divine 
origin of the ancient priests who composed the hymns. 
Vyasa at that time along with Paila and others, collected 
all the hymns,—as retained in men’s memories,—wherever 
they were scattered. From the compilation of the hymns he 
is called Vyasa, for this word means a compiler. Krishna 
Dwaipayana is said to be the last of the Vyasas; before him 
there were many others,—such is the story in the Puranas. 
This however is invented for the purpose of increasing the 
glory of the Yedas; aod the true account is not related in 
the Puranas, 215. When Vyasa with his pupils made the 

* See Dr. Muller’s preface to the Rig-Veda Sanhits, p, xxvi. 
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collections of tlie Rik and other Vedas, the language of the 
Aryyas was no longer rustic, as formerly. But by use and 
the efforts of learned men that language, having become polish¬ 
ed, had assumed a new form. Even at the time when Vyasa and 
those other scholars compiled the hymns, almost all the hymns 
were ancient. But the origin of them all must not be sup¬ 
posed simultaneous ; they were gradually composed with a 
difference of time and other ( circumstances). But the scho¬ 
lars who formed the collections amalgamated some new hymns 
with the old. 220. The diction of the Purusha-sukta ( hymn 
in praise of Purusha ) does not appear to he so old as that of other 
hymns. Hence it is inferred from its diction that the Pu¬ 
rusha-sukta was not old hut recent at the time the collection 
was made. Know, O Pandit, that the following is the true 
account of the hymns comprised in the four Vedas, the Rik 
and the rest. In the Rig-Veda is seen the original form of 
all the hymns which are collected there. They are seen there 
in the same shape as the priests at first composed them. 

. 225. But the hymns in the Sama Veda called Sdmans are 
almost all portions of the Rig-Veda. The richas ( verses) of 
this Veda (the Rik), being broken up in a thousand ways be¬ 
came in the Sama Veda, Sdmans to he used by the udgatars . 

And many of the hymns which are collected in the Yajur 
Veda are parts of the Rig Veda, but in form adapted to the 
Yajur Veda. The hymns collected in the Atharva-compila- 
tion are for the most part different from the hymns of the 
other three Vedas. Some of them are intended as curses on 
enemies, others for the preservation of the (person’s) own 
life ; in some, certain herbs, such as the darhha (kusa or sacri¬ 
ficial grass) and others, are addressed. 230. From a considera¬ 
tion of various contents of the Atharva, discerning persons say 
that most of the hymns in it are more recent that those of the 
Rig-Veda. 

When all the collections (Sawfa'jfo) of the Vedas had been 
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formed and were current, learned men studied them assidu¬ 
ously. And those who were the most distinguished schola rs 
of that day began to interpret the Vedas to the best of 
their skill. Thus the composition of the grammatical 
treatises and all other appendages of the Veda, auxili¬ 
ary to its interpretation took place by degrees. From that 
period the people of this country haring gradually become 
ripened in knowledge, began to engage in various abstruse 
discussions. 235. * How did the world originate? Is it eter. 
nal, or had it a beginning ? Has it any maker ? Out of what 
did he create the universe ? Had he a form or is he formless ? 
Has he any qualities or none?’—in regard to these and 
such other questions learned men became desirous of know¬ 
ing the truth. The class of Vedie Upanishads relative to 
such subjects as these, was composed by wise men, by 
the sole power of their own intellect. The early glory of the 
gods who are chiefly venerated in almost all the hymns, gra¬ 
dually declined. No where in the Upanishads is their supre¬ 
macy maintained; but there the supreme Spirit alone is cele¬ 
brated. 240. Afterwards a difference of opinion having arisen 
among the learned, different philosophers promulgated vari¬ 
ous systems of belief in this country. Framed thus by learn¬ 
ed men according to their own understandings, the Vedanta, 
Nyaya, Sankhya and other Darsanas (philosophical systems) 
arose. In these Darsanas framed by Vyisa and others, a great 
mutual contrariety in many respects is apparent. Brahma is 
the instrumental cause of the world, and also its material 
cause; Brahma alone is eternal;—such is (the doctrine) 
maintained by Vyasa. Indiscrete eternal Nature ( Prakriti) 
developing of itself from itself was the producer of the world, 
—this the sage Kapila declared. 245. It is imagined by Kapila 
hat there is no God (Tswara); but Patanjali asserts ( the ex¬ 
istence of) a God, the creator of the universe. God created 
the world with subtile eternal existing atoms this and 
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other tenet? Gautama asserted. All these ( philosophers) are 
known in India under the appellation of Munis ; and they 
(all) declare that final emancipation is to be attained by their 
respective systems. But it is said by some that no author of 
a Darsana is completely authoritative except Jaimini and 
Vyasa. Thus : “In the systems composed by Gautama and Ka - 
ndda, (i. e. the Nyaya and Vaiseshika,) and in the Sdnkhya 
and Yoga doctrines , the portion which is opposed to the Veda 
should be rejected by men who trust to the Veda alone . In 
the doctrine of Jaimini and Vydsa there is no part opposed (to 
the Veda).* Here, O Pandit, the conclusion is to be drawn that 
if one muni err, why may not the aberration of the others also 
be possible ? 250. How is Vyasa distinguished from Kapila 
and the other munis ? If they are in error, whence does his au¬ 
thority arise? The Mimdnsakas (i. e. the followers of the 
purva and uttara mimdnsd or Vedanta, systems) consider 
that the doctrine of Jaimini and Vyasa is entirely conformable 
to the Veda, and the doctrine of the others contrary to the 
Veda. But here I ask, how are the sages who composed the 
Veda itself distinguished from the class of Kapila and others ? 
If the class of rishis who delivered the Vedas be authoritative, 
why is not the authority of Kapila and others also established ? 
The glory of Kapila is celebrated in various Sdstras ; it is re¬ 
lated that the sons of Sagara were reduced by him to ashes* 
Thus in the Rdmdyana , Bdlakdnda, 41st canto, it is said: 
“ Having heard this speech of their's, 0 son of Raghu , Kapila, 
then being filled with great anger , cried aloud. Then all the sons 
of Sagara, 0 Kdkutstha, were turned into a heap of ashes by the 
mighty illimitable Kapila.” 255. In the Bhdgavata, Vyasa re¬ 
ferring to this event, has said that it is improper to impute 


* Quotation in Vijnyana Bhiksku’s K apila-bhdshya . Cole- 
brooke’s Essays. Vol. 1. p. 228. 
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anger to so great a muni. Thus : “ It is not good to sag that 
the king's sons were consumed by the muni's wrath ; how is 
the foulness ( tamos ) of anger conceivable in him who was 
the abode of purity ( sattwa), the dust of the earth in the sky 
which purifies (or is the pure soul of) the world ? How (could) 
mental perturbation ( exist) in the sage who was one with the 
supreme Spirit, ( and) by whom the strong ship of the Sdnkhya 
was delivered to us, by which the man desirous of emancipation 
crosses over the ocean of existence, ( so) difficult to cross, by 
the path of death."* Let it be here remarked, O Pandit, what 
a eulogy is passed on Kapila in the Bhdgavata which Vyasa 
himself composed. If Kapila was really a muni, one with the 
supreme Spirit, how can the absence of authority in him be 
rightly conceivable? Again, if final emancipation is attained 
through the Sinkhya philosophy which he delivered, why is 
any doubt entertained of his authority ? 260. Therefore all the 
learned men who consider the Bhdgawata to be an authority, 
ought to maintain in every respect the authority of Kapila. It 
is also recorded in the Bhdgavaia, that the Deity in his fifth 
incarnation became Kapila and delivered the Sankhya doctrine* 
In the 1st book, 3rd section, the 10th verse (runs) thus: (“ -4s) 
the fifth, Kapila, chief of the saints, he declared to Asuri the 
Sdnkhya, which fixes the whole body of principles, and had 
been lost through time." The authority of Kapila being thus 
proved from the Sastras,—his authority and that of Vyasa 
must both be equal. Between the systems whch these two 
authoritative munis promulgated there is a great contrariety, 
(as) I said. 265. But the correctness of both these systems be¬ 
tween which such a contrariety is apparent, is not conceivable, 
O Pandit. But it must without doubt he admitted that one of 
these two, the Vedanta and the Sankhya, is contrary to truth. 
Hence the Sastra in which the complete authoritativeness of 


* Wilson’s Vishnu Purana, p. 378, note. 
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both is declared is altogether fallible and of human origin. 
And thus the authority of the Sastra of this country being re¬ 
futed, learned and acute men should not believe in it. 

Just as the systems set forth in the Dirsanas sprung up by 
degrees* so too the manifold creed of the Purdnas arose gra¬ 
dually. 270. The scholars of subtile intellect who were born in 
India devised by their own understanding the Sankhya, Nyaya 
and Vedanta. Other scholars, again, of inferior intellect to them 
and possessed of poetical power, constructed in the Purdnas, 
and other works, creeds intelligible to the vulgar. From a 
consideration of the Purdnas and Upapurdnas a manifold dif¬ 
ference of creeds is perceived between them. Some of them 
are Sivaite , others Vishnuite ; and in these two divisions 
there are many other varieties. Hence it is understood that 
they did not spring from one divine source, but were gradually 
composed by a number of persons. 275. Mutual contrariety 
is not conceivable in the parts of a Sastra which is derived 
from the inspiration of the omniscient God. 

To prove the assertion I have made, I will now declare at 
length the truth in regard to the Itihdsas and Purdnas. Crea¬ 
tion, the genealogy of the gods, and the history of Kings,—these 
and others are reputed (to be) the five subjects of the Purdnas . 
Thus : “creation, secondary creation, the genealogy {of the gods 
&c.), the reigns of the Manus , and the history of ( mortal) races , 
-these form the Purina with its five characteristics But those 
who have read through the Purdnas consider that the whole of 
these five characters are not to be seen in any of them. Fur¬ 
ther, some abstract is given in tha Mdtsya Purina , of the 
contents included in each Purina. 230. In some of the 
Purdnas which are now’ current in this country, the contents 
abstracted in the Mdtsya ( Purina) are not found. And, for 
the most part, so many slokas as are specified in the Mdtsya 
(Purina), as contained in each Purina , are not to be seen there. 

In the Mdtsya Purina there is the following description of 
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the contents &o. of the Purdna f called Bhaviskya and 
Brahma vaivartta. Thus : “The Purina in which the fourfaced 
( Brahmd ), having described the glory of the sun, narrated to 
Manu, in connexion with the history of the Aghora Kalpa, the 
mundane characteristics af all created beings , consisting of 
14500 slokas, is called the Bhavishya, relating for the most 
part the events of the future Again : “ That Purdna which is 
related by Sdvami to Ndrada, and contains the account of the 
Rathantara Kalpa with the glory of Krishna , where also the 
story of Brahma vardha is repeatedly told, is called the Brah¬ 
ma vaivartta , and contains 18000s/ofca$.”t Bat in the Purdna 
which is now to be found called Bhavishya, scarcely any pre« 
diction of future events is to be discovered. And (it was) not 
Sivarni, but Narayana muni who uttered the Brahma vaivartta 
Purdna which is now in our hands ; 235. and in it there is no 
history of the Rathantara Kalpa ;—this and other particulars 
are apparent from an inspection of the existing Purdna . It is 
therefore the opinion of some persons that much of the former 
substance of the Purdnas has now disappeared. 

The early history of the people of the Aryya race is not, O 
Pandit, narrated as it occurred, in the Purdnas and similar 
works. That earliest history, not being at first committed to 
books, was received successively by sons from the lips of their 
fathers. The history which is thus learnt from the lips of pre¬ 
decessors generally undergoes alteration in a short time, O Pan¬ 
dit. 290. A man is unable afterwards to recollect perfectly all 
the details of an occurrence which he learnt from the lips of 
another in his youth. And when he recounts the tale m his old 
age, he distorts the real facts, from error in recollection. Thus, 
O Pandit, the narratives of former events received by tradition 


* Wilson’s Vishnu Purana, preface, p. xxxix. 
f Ibid. p. xlii. 
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become blended with falsehood from the failure in memory Of 
the narrators. Further, the relaters of tales, in describing 
ancient events, generally embellish the good qualities of kings 
by exaggeration. It was always the custom in India informer 
times that bards { Sutas) recounted in public assemblies the 
acts of former kings. 295. Hearing the praises of ancient 
monarchs, the kings who are descended from their stock 
are gratified, and reward the panegyrist. Moreover the 
minds of the vulgar are greatly delighted by listening to 
stories of a marvellous character. Hence with the view of 
gratifying kings, and delighting the common people, the 
bards mixed up unreal tales with the accounts of former 
events. At length a collection of the tales received thus 
by the bards, through tradition, from an early period, was 
compiled by learned men. Thus it is said in the Vishnu 
Purana: “ Accomplished in the purport of the Purdnas , Vydsa 
compiled a Sanhitd of the Purdnas, consisting of historical and 
legendary traditions , prayers aud hymns , and sacred chronolo¬ 
gy. 9 ’* But such a collection of the Purdnas as there was form¬ 
erly, now no longer exists, O Pandit. 

300. As new creeds grew up by degrees in India, a similar 
change took place in the Purdnas also. A threefold division 
of them into the classes of pure ( sdttwika ) &c. is now made 
in the Padma and Mdtsya Purdnas . Of these. Sir, those 
which are characterized as sdttwika , all celebrate especially the 
glory of Vishuu. In the second class which is tdmasa (dark, 
or foul), Mahadeva is particularly lauded. And in the Purdnas 
called rdjasa ( passionate) the glory of the infant Krishna or of 
(certain) goddesses is celebrated. 305. In some of the number 
it is declared that Vishnu is the supreme spirit; in others it 
is asserted that Mahadeva is so. But the doctrine that one of 

• Wilson's Vishnu Purana, p. 283. 
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these gods is the supreme spirit himself, did not formerly exist 
in India, but sprung up by degrees. For when the glory of 
Agni and other Vedic deities diminished, Brahmd, Vishnu, 
and Maheswara (Mahddeva or Siva ) attained great honour. It 
cannot now be ascertained exactly how the people began to 
believe in the pre-eminence of those gods. In the Upaniskad 
of the Veda, one sole Cause of the universe is almost every¬ 
where specified under the names of Brahma &c. 310. But 

it was held by learned men that Brahma, though in reality on¬ 
ly one, assumes three hypostases in the creation and other acts. 
Brahma, Vishnu and Maheswara, being then regarded as gods, 
began to be regarded by the learned as the agents in creation 
And the other functions ( of deity). Brahma is the creator, 
Hari (Vishnu) the preserver, and Maheswara (Siva) the dest¬ 
royer ; thus (it is that) the three gods are celebrated in the 
Sastras. Thus too in the Ramayana is their dignity declared; 
and generally iuthe Mababharata we see homage paid to them 
all.* But by degrees the worship of Vedhas (Brahma) almost 
disappeared, while the glory of Hari ( Vishnu) and Rudra 
t Siva) increased exceedingly among the people. 315. Hear, 
O Pandit, from my lips the whole detail of the manner in which 
this is established by those who have gone through the Pu - 
rdnas . Certain foreign scholars acquainted with the Mahd - 
bhdrata declare, after consideration, some of its sections to be 
of recent date. In opposition to the doctrine generally found 
in the Mahabharata, another doctrine is discovered in some 
other parts. It is concluded by those acquainted with the 
reality that these sections of mutually conflicting import 
were not composed at one period, but are ( mutually) prior 
and subsequent (to each other). The section in which the 
doctrine known as old is discovered, is understood to be an- 

* See Lassen's Indische Alterthumakunde, Vol. I. p. 783. 
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cient, and that in which recent doctrine is found, to be re¬ 
cent. The sections in which Krishna is declared to be the 
supreme spirit are decided by the discerning to be all recent. 
Because no reference to this doctri ne is found in other parts 
of the Mahdbhdrata , and this doctrine appears to be more recent 
than other doctrines. Hence it is understood that the cele¬ 
brated Bhagavad gUd in which Krishna is asserted to be the 
Supreme Brahma, is modern. When the compilation of the 
Mahdbhdrata was first formed by learned men, the Bhayavad 
gxtd was not included in it. But when the glory of Krishna 
afterwards increased in the world, the learned composed the 
Gitd and inserted it in the compilation. 325. And certain 
scholars consider the section of the Rdmdyana in which the 
incarnation of Vishnu in Rama and others is celebrated, to be 
recent. 

What appears, on viewing history with an intelligent eye, 
to be the true account of Rama and Krishna, shall now be de¬ 
clared. There is no doubt that there was a certain ancient 
king of Ayodhya called Rama, (who was) powerful and an 
extensive conqueror. And it is notorious from history that 
Krishna, the lord of Mathura, was an ally of the Pandavas in 
the great war. Both these (kings) attained to renown by their 
virtues or their heroism; but the idea of their divinity should 
not be entertained by men of intelligence. 330. Poets cele¬ 
brating their actions with exaggeration, by degrees exalted 
exceedingly their renown in the world. And when their real 
history was forgotten in the world, deluded men began to 
look upon them as gods. So long as any gifted man lives on 
tins earth, people cannot entertain the idea of his divinity. 
For every one daily and manifestly beholds him acting conti¬ 
nually as a man and not as a god. But when he has vanished 
from earth and departed to another world, then the rise 
of fahe tales regarding him becomes possible. 335. Men of 
all countries naturally venerate anything ancient which is be- 
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held on earth. And great honour is paid by subsequent (ge¬ 
nerations of) men to those mortals of former ages who by 
their virtues have attained to eminence in the world. Just as 
the notion of the divinity of Rama and Krishna, who are no gods, 
has grown up in India, so too (the same has been imagined) 
of other men. For it is related, O Pandit, in the first book 
of the Mahibhirata that the gods became partially incarnate 
in many brave warriors. If you wish yourself to verify 
the particulars of this, let the chapters entitled the incarna¬ 
tion of parts (of the gods) be examined. 340. Moreover 
such exaggeration, originating in mere ignorance, has always 
been current in India. The authors of the Sastras say that 
Vishnu himself became incarnate in the renowned Sankara 
Acharyya and in the great muni Kapila. Even now super¬ 
human glory is falsely ascribed by people in this country to 
certain dead men. Certain inhabitants of this country, fol¬ 
lowers of Muhammad, called by the name of peers , are well 
known in different places. Those of them who are celebrated 
in this country for pre-eminence in holiness, are worshipped 
by the people with offerings of flowers &c. 345. It is falsely 
said by the ignorant that by the power of these dead men the 
sick can be cured, and other such powers ( are said to) reside 
in them. Thus the vain practice of deifying men is seen ( to 
have) continually (existed) in India from the earliest times 
till now. 

Another proof will now be given to show that the wor¬ 
ship of Kesava (Krishna) was not formerly practised in India. 
At a period of five hundred years before the beginning of the 
era of Vikramaditya, the Buddhist religion commenced. In 
the most ancient sutras of the Buddhists, reference is found to 
the several gods whom the followers of the Vedas at that time 
reverenced. 350. Hari, Narayana, Brahma, Varuna, Sankara, 
Siva, Kuvera, Vasava, Sakra, are there mentioned as gods. 
But in none of the early sutras of the Buddhists which have 
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yet been examined, has the name of Krishna been seen by the 
examiner.* If the worship of Krishna had been generally 
practised at that time, would he not have been mentioned in 
these Buddhist sutras ? It is therefore inferred that at the 
time when those sdtras were compiled, the worship of Krishna 
was not generally known. Some learned man may say that 
(perhaps) the name of Kesava ( Krishna) may be mentioned 
in other sutras of the Buddhists which have not yet been ex¬ 
amined. 355. To this I may reply: If you are of this opinion, 
then search out and shew such a text of the sutras . 

A certain learned man of ancient times, the author of the 
Chhandogya Upanishad, has mentioned the fact of Krishna 
the son of Devakl being instructed by Ghora. Thus : “ This 
Ghora , the descendant of Angiras , addressing Krishna the 
son of Devakt, said,” fyc. But in this passage Krishna is not 
mentioned as a god, nor is any word employed expressive of 
honour. It is inferred that in the remote age when the 
Chhandogya Upanishad was composed, the son of Devak! 
was well known. But that the idea of his godhead was not 
then current in the world, appears from the absence of any 
honorific epithet. 

350. Let us now, O Pandit, look to the detail of what the 
author of the Mahabharata says regarding Krishna. ( In the 
passages) where his being engaged in battles and other occu¬ 
pations is mentioned, he is generally described as acting like a 
(mere) mortal.^ Generally he is not seen to employ divine 
power in battle, for the protection of himself, or the destruction 
of his enemies. Again it is said in the Vana-parvva, (the 
book of the Mahdbh&rata entitled the Forest) that he perform- 

* BurnouPs Buddhisme Indien, p. 136. 

t See Preface to Wilson’s Vishnu Purana, p. ix. and p. 
492., notes 2 and 3. 
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ed difficult penance in various places of pilgrimage for thou¬ 
sands of years. Again, Sir, it is said in many places of the 
same Mahabharata that Kesava (Krishna) is the rishi Narayana. 
Thus it is said by Krishna : “ You and I, 0 Kaunteya ( Arju- 
na, son of Kunti) are called Kara and Nardyana” 365. Again 
it is reported in the Dhdna-dharmma, that Krishna becoming a 
worshipper of Siva and propitiating him with his wife, received 
(from them) boons. In the same Mahdbhdrata , Krishna is 
frequently called a portion of Hari (Vishnu), and frequently al¬ 
so his being the supreme spirit is asserted. In the first book 
of the Mahabharata, O Pandit, it is said that Krishna (the 
word means black) sprang from a single black hair of Hari. 
Thus Vyasa spake : “ Along with them the god then went to 
Ndrdyana, the illimitable, the endless, the unperceived, the un¬ 
born, the ancient, the eternal, the universal, possessed of end¬ 
less forms. He also did all ( they desired ?) and then the 
whole of them were bom on earth : and Hari also plucked 
forth two hairs, the one white, and the other black. These two 
hairs entered into two women of the family of the Yadus, De- 
vak( and Rohini: One of them, that white hair of the god, be¬ 
came Baladeva ; the second hair called black in colour became 
the black Kesava And as in the Mahdbhdrata, Krishna is 
said to have sprung from a hair, so too Parasara says in the 
Purdna called the Vaishnava ( the Fishnu Purdna): Thus r 
‘ while ( he was being) thus eulogized, the divine lord plucked 
up, 0 great muni, two of his hairs, ( one) white and ( one) 
black : and said to the gods, these my two hairs, descending to 
earth, shall alleviate the distress of her burthen . And let all 
the gods descending in their own portions to earth, fight with 
the infuriate, pre-existing, Asuras . Then all these Daityas 
shall perish on the earth , without a doubt, consumed by my 
glance. This my hair shall become the eighth conception in 
(the womb of) Devaki the wife of Vasudeva, who is like the 
goddesses. Descending, this (hair, or child) shall on earth slay 
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If ansa, who is Kdlanemi.*—having spoken thus, Hari disappear - 
ed.”* The Krishna who in these two passages is said to have 
sprung from a mere hair of Vishnu, is declared in the C ltd to 
be the supreme spirit. Thus in the Bhagavad G'ti, Arjuna 
says : “Thou art the supreme Brahma , the supreme light, holy , 
pre-eminent. All the rishis, and the divine rishi Ndrada, Asita , 
Devala, and Vydsa call thee Purusha, the eternal, divine, the 
primal god, the unborn , the all-pervading j and thou thyself 
tellest me (the same.)” 

37ft. And just as in the Mahdbhdrata, O Pandit, an uniform 
mity of doctrine is not found, so too in the Purdnas a diversity 
of d)Ctrine is frequently visible. Thus in the Brahma vaivar* 
tta Purdna the modern worship of the boy Krishna with Ra- 
dhi is especially inculcated. The glory of the boy Krishna, 
as it is celebrated there, is not discoverable in the Vishnu and 
other Purdnas . And so it appears from a scrutiny of the Sas- 
tras that a manifold alteration in the doctrine regarding Krish - 
na arose by slow degrees. Whenever any doctrine had arisen 
and become prevalent here in India, a new Sastra in support 
of it was composed by its adherents. 

375. I (will) now state what a mutual hostility is apparent in 
the Purdnas between the Saivas and the Vaishnavas, each 
eulogizing their own God. It is learnt from the story of the 
destruction of Daksha’s sacrifice, which is told in the Sastras, 
that the Saivas formerly opposed the Vaishnavas. Embracing 
the side of Vishnu or of Siva, their respective worshippers 
composed Purdnas and other works in honour of their several 
deities. In some of these Purdnas Vishnu is praised, and in 
some places the devotees of Siva are reviled. If you will read 
the Uttara-khanda (concluding book) of the Padma Purdna, you 
will find there a strong recommendation of the worship of Vish* 


* Wilson’s Vishnu Purana, pp. 497 , 8. 
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«k. 380. In that book, Rudra (Siva) is described as instruct¬ 
ing Parvatx in all the details of the worship of Vishnu and de¬ 
votion to Vishnu, It is said that then, when the celebration 
of Vishnu's glory had been concluded by Rudra , Siva and Pdr- 
vati worshipped Vishnu, Again on one occasion, in an assembly 
of the rishis, Bhrigu (as is told in the same work), declared that 
of the three gods Hari alone is deserving of honour: Thus in the 
last section of the Uttara-khanda of the Padma ( Purdna) Bhrigu 
says : “ Abounding with the qualities of passion and foulness, 
Vidhi ( Brahmd ) and Isdna (Siva) chief of the Gods were cursed 
by me ; they , O most excellent of rishis , are not to be worship• 
ped by Brdhmans. Vishnu , mad 9 up of pure goodness , an ocean 
of excellent qualities , Hdrdyana, Hari, is the supreme Brahmd 
the god of Brdhmans.' 9 Again in the Bhdjavata , O Pandit, 
Brahmd Prajdpati (the lord of creatures) himself is mentioned 
as lauding Vishnu in terms such as these: Thus in the 2nd 
book, 6th section, Brahmd says : “ Whose real character neither 
1 nor you nor Vdmadeva (Siva) know; much less the other 
gods ; but with our minds misled by his illusion , we know (only) 
this universe (which he has) constructed like himsetf. Glory to 
that Bhagavat (divine being) whose acts during his incarnation 
we and others sing , but whom we do not know in reality 99 
Again in the Uttara-khanda of the Padma Purdna , Brahma 
says; “This Vishnu is always all-pervnding , the supreme spirit, 
everlasting, the unbeginning, abode of (all things), glorious , the 
soul of all beings, the producer of all beings. May this Vishnu 
from whom I am sprung, always protect (us). He is the time 
( destroyer) of time , and was bom before me. 99 Again; “ He, 
Madhusudana, is called our father, our progenitor." 

In the Lairiga , Kaurma aud other Purdnas, Vishnu is men¬ 
tioned as of inferior degree, and Maheswara (Sira) as supreme. 


* Wilson’s Vishnu Purina, preface, p. n. 
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385. It is stated in the Lainga Purdna that a great linga Of 
fiery substance appeared and put to shame Hari ( Vishnu ) and 
Vedhd (BrahmJ) who were once fighting for the supremacy; 
and that on beholding the glory of the Linga, Hari and Ve- 
dhas worshipped Mahesa (Siva.)* Thus in the 17th section of 
the Linga Purdna it is said : “ And a direful terrific fight took 
place in the sea of universal dissolution between us two, with 
our enmity heightened by passion . At this time there appeared 
before us, to stay our contention , and to admonish us, a lumi¬ 
nous linga, invested with a thousand wreaths qf flame, equal to 
a hundred mundane conflagrations, incapable of diminution 
or increase, without any begininng, middle, or end, unequalled, 
indescribable, undfinable, the source of all things. Bewil¬ 
dered by its thousand flames, the divine Hari said to me 
( Brahmd) who was also bewildered, let us here prove the source 
of this fire ; 1 will go down the unequalled pillar of fire, and 
you should at once proceed strenuously upwards. Having 
thus spoken, the universal formed then assumed the form of 
a boar, and I also, O Gods, took the nature of a swan. 
Proceeding thus rapidly downwards for a thousand years, Vish¬ 
nu, the boar, perceived no base at all of the linga. For the same 
period , I proceeded very far upwards, O destroy ers-offloes, 
rapidly, with all my might, with the desire of learning its end. 
Fatigued and without beholding its end, I descended from the 
lapse of time, and so too the divine Vishnu, of vast bulk, 
from whom sprang all the gods, worn-out, with scared eyes, 
ascending rapidly, and meeting with me, (then) prostrating 
himself repeatedly from fear, bewildered by the illusion of Sam- 
bhu ( Siva), stood with agitated mind. , Bowing down along with 
me before Parameswara (Siva) behind, on the sides, and in 
front, he repeated, What is this} (The word) Om, om, the 


* Wilson’s Vishnu Purana, preface, p. xliii. 
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chief of the pods, resounding , in the form of a word appeared 
upon the linga, distinctly visible, with protracted sound . Re¬ 
flecting what this could mean, he, standing with me, saw this eter¬ 
nal loudly-sounding (monosyllable) on the right side of the lin¬ 
ga and so on. Again; “ Thus employing five mantras (formulas 
of adoration) the divine Hari repeated them . Then beholding, 
( Siva) of moonlike splendour, identified with the Rik , Yajush 
and Sdma Vedas,* the great God, whose ornament is the great 
snake ( Ananta ), Hara, who has feet, faces, eyes, and hands on 
every side, the lord of divine science, the cause of the creation, 
continuance, and destruction (of the world), he again lauded 
with desirable words the * * * * Iswara.'* 

Again the authors of the Purdnas, each favouring their own 
deity, describe with mutual discrepancy, their several abodes. In 
the Padma Purdnas the Vaishnava author has declared that 
Vaikuntha ( Vishnu's heaven) is higher than the other lokas 
( spheres). On the other hand in the Brahma vaivartta Purdna 
which is in the interest of Krishna, it is Goloka which is said 
to be the highest of the spheres. 390. But in the Siva and 
Kurma Purdnas ( which are) Saiva, it is said that the sphere 
of Rudra is the highest of all. But enough of texts to prove 
the mutual hostility of the Saivas and Vaishnavas, for it is 
notorious in the world. 

Another proof is (now to be ) given to shew the modernness 
of several of the Purdnas, which I asserted. Very many sec¬ 
tions are to be seen in the Purdnas in which is celebrated the 
glory of Vdrdnasi ( Benares) and other places of pilgrimage. 
But those who are acquainted with history know that some of 
the places of pilgrimage of which the manifold glory is de¬ 
clared in those (sections) are modern. 395. But it follows 


* Here follow some epithets, difficult to translate, connect¬ 
ed with the five mantras above mentioned. 
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that those sections of the Purdnas in which the glory of mo¬ 
dern places of pilgrimage is mentioned, must ( themselves) 
be modern. Since the building of the celebrated temple of 
Jagganndtha in Utkala ( Orissa) nearly six hundred years have 
elapsed. The time of its construction, which I have thus 
fixed, appears from the statement of a certain credible writer.* 
In the Brahma Purdna, where the glory of the places of pil¬ 
grimage in Orissa is set forth, this temple also is celebrated. 
Hence from the mention of the temple, it is understood that 
the composition of the Purdna which mentions it took place 
after it had been built. 400. So too the modernness of the 
Padma Purdna appears from the mention (in it) of the idol 
temples of Sriranga and Vyankatddri . It is believed that the 
origin of the sections in praise of places of pilgrimage which 
are found in the Puranas took place in the following manner. 
It is observed every where in the world that the priests at the 
places of pilgrimage always strenuously magnify the renown 
of their respective holy places. Whenever the fame of any 
holy place had thus increased, a section recommendatory of it 
was inserted in a Purdna . And tales of such and such a god 
having appeared in such and such a place were invented by 
learned men to prove the sanctity of that place. 

405. And that the Bhdgavata was composed after the Mahd - 
bhdrata , is shewn by this story related in the Bhdgavata . 
Vyasa having formed the compilation of the Mahdbhdrata for 
the comprehension of Sudras and others, and not being com¬ 
pletely satisfied with it, was agitated by disquiet. Being then 
informed by Narada who had descended from heaven, he 
afterwards composed the Bhdgavata . So it is stated in that 
Purdna : thus in the Bhdgavata 1st book, 4th section it is 
said; “ Thus the Mahdbhdrata narrative was mercifully com - 

* See Wilson’s Vishnu Purana, preface, p. xvii. 
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posed by the Muni. When the heart of him who was thus al¬ 
ways employed in the good of ( all) creatures was not com¬ 
pletely satisfied with this, with a mind not fully pleased , he 
icho was acquainted with duty , standing apart meditating on 
the holy banks of the Saraswati, thus spake'* And hence it 
appears from the words of the Bhagavata itself that it's rise 
was subsequent to the rise of Mahabharata. Some Pandits of 
this country say that in reality the Bhdgavata was composed 
by Vopadeva the author of the work called Mugdha Bodha ( a 
well known grammar, current in Bengal). 

By examining the Puranas in these and other ways, their pri¬ 
ority aud posteriority (in point of time) and their want of au¬ 
thority appear. The author of any Purdna recommended in his 
work, according to his own understanding, the doctrine which 
pleased him. Some of these authors, shewing a strong prejudice 
for their own creed, revile also the Sastras of other ( sects). A- 
moug these, the writer of the Brahma-vaivartta Purdna has 
declared-the fallibility of the Vedas and other Sastras. Thus the 
initial Slokasof that Purdna are as follows: “ O Divine person¬ 
age, that most excellent desirable Brahma-vaivartta Purdna, the 
essence of all the Purdnas, which has all been known to you be¬ 
fore, which refutes the errors of the Purdnas, Upapurdnas, and 
Vedas, which imparts devotion to Hari, which increases the 
knowledge of the truth, which gives pleasure and final emancipa¬ 
tion to those in quest of these respectively, which imparts devo¬ 
tion to Vaishnavas, and resembles the Kalpa tree," 

It is seen that many creeds acceptable to the vulgar, ( but) 
not proved from the Sastras, are at present current in India. 
415. It is well known in the world that some of these have 
been established by men sprung from low castes, ignorant of the 
Sastras. There is no doubt that they formed by their own 
understandings their own novel creeds, which are not founded 
on the Sastras. Just as men of the present day construct 
new systems, so too .did the writers of the Sastras in former 
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times. Just as the Veda-forsaking Bauddhas formed a new 
creed, so too have the adherents of the Vedas constructed a 
multitude of creeds by their own reason. Chaitanya, Valla - 
bha Acliaryya, with Ramanuja and others, all promulgated 
new forms of belief by their own understandings. 420. As 
fertile soil in the rainy season produces a variety of grass and 
other plants, so has the intellect of the learned of this coun¬ 
try been productive of various Sastras. From the time of 
Vyasa to the present day the minds of learned men have never 
ceased in the composition of Sastras. Some of acute intellect, 
devoted to abstruse questions, composed the six Darsanas and 
other Sastras, intelligible by the wise. Other learned men, 
delighting in the service of the gods, wrote the Purdnas and 
such like to celebrate their praises. From the consideration 
of these Sastras I find not, Sir, the least proof calculated to 
prove their supernatural origin. 

425. Another proof will now be given to show that the 
learned men of this country composed all the Sastras by 
their own reason. Formerly the able Bhaskara and other astro¬ 
nomers of this country wrote books called Siddhdntas on their 
own science. In these, declaring their own opinions according to 
their judgment, they endeavoured to establish them by proofs 
from reason. Among these writers a mutual contrariety in 
various respects is perceived; one to the best of his ability 
tries to refute the opinion of another. Aryya Bhatta for¬ 
merly held the opinion which the learned men of foreign 
countries now maintain as to the revolution of the earth 
( on its own axis). Thus: “ The firmament is immoveable ; it 
is the earth which , continually revolving , occasions the daily 
rising and setting of the stars and planets .” 430. But this 
true doctrine which he ascertained by his own understanding, it 
was the endeavour of another learned man named Brahma¬ 
gupta to refute. Bhaskara and others supported many opini¬ 
ons in regard to the form, dimensions &c. of the earth, which 
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are contrary to the Sastras, ( i. e. to the Purdnas). The au¬ 
thors of the Purdnas (literally the works distinguished by five 
characters) ignorantly asaerted the earth to be ( supported) on 
the back of a tortoise, or resting upon (the serpent) Sesha &c. 
But Bhaskara, desirous of proof, haying investigated the 
truth according to his own understanding, declares the earth 
to have no support and to be of globular shape. Thus : “This 
round terrestrial ball, composed of earth, air, water, set her, 
and fire, surrounded by the circles of the orbits of the moon , 
Mercury, Venus, the sun. Mars, Jupiter, Saturn, and the 
stars, has no other support; but by its own power stands 
fast continually in the shy fyc” Again ; “ If the earth has a 
material supporter, then that will have another, and that an¬ 
other, and thus there arises absurdity . If self-inherent power 
must be imagined in the ultimate (supporter,) why not in the 
firsts fyc” The same Bhaskara has said that in the depart¬ 
ment of Mathematics if a statement of the Saatra is not at¬ 
tended by demonstration, it is not of authority. Thus i “ In 
this Mathematical department it is only the scripture which 
is attended by demonstration which is proof 99 435. These 
philosophers, Bhaskara aod thereat, admitted the human origin 
of their knowledge, and did not declare it to have been deriv¬ 
ed from the inspiration of Brahma. From a consideration of 
the Siddhdntas which are replete with various subtile matter, 
the intellectual power and acuteness of their authors is appa¬ 
rent. If the intellect of the learned in former days was equal 
to the composition of such Sastras, how was it not competent 
to construct the Sdnkhya and similar systems ? If the human 
mind was able to compose the Siddhdntas , how should it not 
be capable of composing the Darsanas and other such works ? 
Just as the science which is to be found in the Siddhdntas is at¬ 
tainable by the human intellect, so too, without doubt, are the 
doctrines declared in the Darsanas. 440. Some learned man 
may say; If the Darsanas are of human origin, why are not 
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such works produced, in the present day? To this I would 
answer ; The learned of this country for the most part do not 
now apply their minds to the discovery of new science. Mo¬ 
dern scholars generally admit, without testing, whatever the 
ancient authors of the Sastras declared. Formerly, however, 
it was not so: for the ancient Pandits strove with great bold¬ 
ness to ascertain the truth. Some (of them) the Vedantists and 
others devoted to the supreme*good, with the view of attaining 
it, excogitated by their own reason a multitude of principles. 
445. Others drawn by the desire of knowing the truth in 
respect of the earth, the stars, and so forth, by study formed 
the science of the stars &c. 

And just as the wise in India composed the Darsanas and 
the like, so too men of foreign countries were engaged in 
subtile reasonings. “The Yavanas are omniscient , and pre¬ 
eminently brave Such is the eulogy passed upon that peo¬ 
ple in the Mahdbhdrata. You must understand the Ya- 
vanas to whom I allude, ( to be) more ancient than those 
persons who are now called Musalmans in this country.* 
These ancient Yavanas ( Greeks ) being eminently skilled 
in poetry, rhetoric, and the fine arts, are renowned in the 
world. 450. The wise men of that country, being anxious 
to know the truth regarding the origin of the universe and so 
forth, excogitated various doctrines on the subject. Many of 
the books which they wrote on the supreme good and similar 
topics are current in the world to this day. From an exami* 
nation of these works, the exceeding depth and subtlety of 
intellect of these learned men is apparent. Among them a 
world-renowned scholar called Aristotle wrote various works 
in logic and other sciences. Whoever examines the works 
eomposed by him with an intelligent regard, will not be able 

* By Yavana the modem Bindds understand a Musalman. 
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to consider him as inferior to Gautama* and the rest. 455. But 
all the - Greek philosophers, Aristotle and the rest, declared 
their science to be the offspring of their own minds, and not 
derived from God. If the knowledge of these sages was of 
mere human origin, whence ( comes) the supernatural charac¬ 
ter of that of Gautama and the rest? By this and such like 
reasoning, O Pandit, the human origin of the Sistras com¬ 
posed by Gautama &c. is undoubtedly concluded. 

The worship of various gods prevailed among these ancient 
Greeks just as it is seen now in India. Imagining by their 
own understandings the existence of Zeus, and other gods, 
and of goddesses named Hera ( Juno) and others, these delu¬ 
ded men worshipped them. 460. But a new religion being 
afterwards diffused in that country, all these Greeks at last 
abandoned the worship of false gods. Now nowhere in that 
renowned Grecian land is the least (trace of any) worship of 
the ancient gods of that country to be seen. But broken pil¬ 
lars and other fragments of empty idol temples are still seen 
there scattered in some places. 

A recapitulation of the proofs above stated by which the 
human origin of the Sistras of India is understood, will now 
be given. Men know by nature that there is a God, an 1 from 
beholding the world which he has created, his greatness is 
understood. 465. When the first man, the father of man¬ 
kind, was created, he knew God aright, although of limited 
understanding. But after he fell by transgressing the com¬ 
mand of God, the knowledge of God gradually decreased 
among his descendants. And at the time when the people of 
Aryya race came to India, they did not possess the pure and 
perfect knowledge of God. Hence when they began to com¬ 
pose the Vedic hymns, they erroneously celebrated the praises 

* The founder of the Nyaya philosophy. 
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of Agni, Indra, and other gods undeserving of worship. And 
afterwards imagining various other gods* different from* Indra 
and the rest, they worshipped them along with goddesses. 
470. And it appears from a consideration of the Sastras that 
in respect of these gods a change of doctrine has slowly aris¬ 
en. There appears to be a mutual contradiction between the 
authors of the Sastras as to which of that set of Gods is the 
supreme. A mutual contrariety is also perceived between the 
Vedanta and other Sastras, which those persons called munis 
who were solicitous to know the truth, composed. And in 
the whole circle of the Vedas, Veddngas , Purdnas, and other 
Sastras there are nowhere (to be) seen any contents unattain¬ 
able by the human understanding. And from the lapse of 
time the real history of the ancient authors of the Sastras 
has been lost and cannot be ascertained. 475. Hence there 
is no strong proof whatever to show that the Sastras compos¬ 
ed by them were declared by Brahma,—this and the like I 
have said. If you wish to make any reply to this I shall now 
attentively hear it all. 

Vedavidwan says :—Much consideration is required for 
the purpose of examining the argument, consisting of many 
branches, which you have stated. For I have never before 
heard most of the objections which you make against the Sas¬ 
tras. But I shall state seriatim the several defects which at 
first sight appear in your argument; do you attentively con¬ 
sider, ( what I say). 480. First, I ask what sort of a body of 
proofs is in your opinion sufficient to establish any past event? 
If the course of tradition is not sufficient to prove that the 
Veda was spoken by Brahma, how can any other ancient 
events be ascertained ? Or do you think that no certainty can 
now be attained by men in regard to any ancient events? 


• Viz. Brahma, Vishnu, Siva, with their consorts. 
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But if tradition suffices for the ascertainment of ancient events, 
what defect is perceivable in the tradition which relates to the 
Vedas &c ? 

Satyarthi says :—I do not say, O Pandit, that tradi¬ 
tion is never sufficient for the ascertainment of ancient past 
events. 485. After hearing all that appears to me to be prov¬ 
ed by reason on this subject, do you thoroughly examine it. It 
appears that the accounts of former events which are received 
by tradition are sometimes deserving of credit, and sometimes 
not. For one particular account appears to possess proof, and 
another, on examination, appears to be destitute of proof. 
Hence in order to distinguish whether such and such a tale of 
ancient events deserves credit or not, let its specific character 
be considered. When, where, from whose mouth did the 
story spring? Of what character, and how numerons were 
its first hearers ? 490. Was it committed to writing soon af¬ 
ter it arose, or received by mere oral tradition from the an¬ 
cients ? By examining these and such like characteristics of a 
story, discerning persons will know whether it is true or false. 

But in order that my meaning on this subject may be clear, I 
will explain it at length to the best of my power. You know 
that there is a great difference among men, arising from a va¬ 
riety of causes, natural character, place, time and the like. 
Some men are dull, ignorant, undiscerning, without independ¬ 
ence, devoid of knowledge, credulous and rude. 495. And 
others are lettered, clever, possessed of knowledge, reflecting, 
of independent minds, free from credulity, and seekers after 
truth. And it is well known in the world that the people of 
various countries, who were at first sunk in ignorance, have 
ultimately attained to eminence in knowledge. As long as the 
people of any country are ignorant, so long does their powe 
of judgment continue feeble. Hence such people do not pro¬ 
perly understand what stories are probable and supported by 
proof, and what (tales) are not so. Whatever ancient ac- 
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count of former (events) they hear, they quiekly drink in with 
their ears^ and believe without examination. 500. But when 
the people of any country have become possessed of know¬ 
ledge, their discrimination increases exceedingly. Hence 
these persons, (being) clever, are competent to test what sto¬ 
ries are supported by, and what are destitute of, proof, and so 
forth. Such persons, hearing any ancient story, do not hastily 
believe it, but prove it in every way. Hence (it was that) I said 
that one (thing) to be ascertained by those who are devoted to 
truth is, Of what character were the first hearers of the history . 

Further, it should be ascertained by those who seek to know 
the truth; Who and of what character was the first narrator 
of the ancient occurrence . 505. Here it should be seen whe¬ 
ther he Was a good, wise, and disinterested man, acquainted 
with history, or an interested and fraudulent person, and so 
forth. For some of the narrators of ancient histories, ( being) 
of fraudulent disposition, invent, and tell unreal tales for 
selfish ends. 

And it should be further ascertained at what time and where 
such and such a story arose, and when it was committed, to 
writing. If any story, without being committed to writing, 
has for a great length of time been merely orally received 
from the men of old, it will merit suspicion. For the narra¬ 
tives of ancient events, when not committed to writing, almost 
all undergo further and farther alterations. 

510. I (will) now make plain by two illustrations what I 
have said in regard to the examination of ancient narratives. 

In former times the mighty Persian emperor, bringing a 
formidable army, invaded the country of Greece.f From 


* This metaphor, though it sounds harsh in English, is 
quite admissible in Sanskrit. 

t The idea of this illustration has been derived from Mr. 
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that invasion, O Pandit, to the present time about two thou¬ 
sand three hundred years have elapsed. The Greeks being 
fearless, though few, overcame in many battles the army of 
the foe, and expelled it from their country. At the time 
when the powerful lord of Persia made (this) invasion, there 
was in the Grecian couutry a certain child. 515. That person, 
Herodotus by name, when he had attained to manhood, desir¬ 
ed to narrate the true history of this war. At that time many 
men (who were) witnesses of all the events of that great war 
were in existence. Having ascertained from the mouth of 
those witnesses the particulars of the war, Herodotus compos¬ 
ed its history in prose. At the commencement of the book 
the history of the Persians and other foreign people is narrated 
by the author. From a desire to know the history of those 
foreign nations he, being distinguished by great activity, tra¬ 
velled about even in distant foreign-lands; 520. And collected 
from the lips of the persons in those countries who were ac¬ 
quainted with history the ancient accounts of each. 

When the composition of his history was finished, it was 
recited in some of the assemblies of the Greeks. Certain great 
games were observed in that country, at which the Greeks of 
all countries always met. When the people were on one occa¬ 
sion collected at these games, Herodotus repeated his history 
to the whole assembly. Afterwards this scholar Herodotus, 
desirous of repeating his work, came to a Grecian city called 
Athens. 525. That city was very renowned among the Grecian 
cities, and its inhabitants were celebrated for their ability. 


Isaac Taylor’s able and interesting work "The Process of his¬ 
torical proof explained and exemplified,” in which he shews 
by a detailed examination of the case of Herodotus, what are 
the elements and conditions of historical credibility. These 
tests are then applied to some of the Christian records. 
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And those citizens of Athens, occupying the post of danger, 
strove with great heroism to destroy their enemies. The Athe¬ 
nian citizens being then collected in assembly, the author then 
again read in their presence the work composed by him. Ma¬ 
ny of those auditors having been themselves soldiers had for¬ 
merly fought against the Persians at the time when their coun¬ 
try was invaded. And the others, who were children at the time 
of the country’s invasion, had repeatedly heard the account of 
it from their father’s lips. 530. Hence all the hearers too knew 
beforehand the substance of the narrative which the historian 
then read. And at that time those inhabitants of Athens were nei¬ 
ther rude nor undiscerning, nor ignorant. Many of them were 
clever, gifted with knowledge, discerning, of independent 
minds, not prone to credulity. And it is notorious in the world 
that even the common people of that city were acute, and inqui¬ 
sitive. In preserve of such people, collected in assembly, He¬ 
rodotus then read the account of the great war. 535. It cannot 
therefore seem to my understanding likely that he should have 
delivered an unreal account to such instructed and clever peo¬ 
ple. In that country, Greece, there were many districts, and the 
government of each district was separate. The people of those 
several districts, owing to this multiplicity of governments, 
were jealous of each other, as persons acquainted w r ith history 
know. Hence Herodotus could not in the least conceal any 
act of valour which the people of any of the several districts 
performed. But if he had eulogized any of them in an exagge¬ 
rated way, the people of the other districts would certainly 
have found fault with him. Hence there is no doubt, O Pan¬ 
dit, that the history which he composed of that war is in every 
respect trustworthy. 540. It is also completely ascertained that 
the said history being composed at that period became then cur¬ 
rent. A succession of other authors assert the existence of the 
work from the time of its composition continously till now. 
And there is no doubt that these authors who declare 
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the existence of the work are themselves well known and 
of ancient date. If yon wish to test the details of all this, 
O Pandit, there are many books on the subject which are 
easy to be had. 645. And so the antiquity of the history 
composed by Herodotus to which I allude, is ascertained. 

I said that the part of bis history in which he narrated the 
Persian war is trustworthy. I said formerly that the ancient 
history of the kings of Persia and other countries is told 
at the beginning of the book. And I said that Herodotns tra¬ 
versing Persia and other foreign countries, diligently investi¬ 
gated their respective histories. But the foreign history which 
he thus collected, from its antiquity, and other causes, is not 
understood to be very deserving of credit. 550. He could 
not properly verify the old stories which he heard from the lips 
of the people of those several countries. For he did not re* 
side long there, and did not know thoroughly the peculiarities 
of their people. And the stories which he heard from the 
mouth of the men of those countries, frequently relate to very 
ancient occurrences. Hence the foreign history which he re¬ 
lated, is mostly not very trustworthy, from the events being 
unascertained. And thus, O Pandit, the celebrated book com¬ 
posed by Herodotus is divided by learned men acquainted with 
ancient history into two parts. 555. The learned regard as trust¬ 
worthy the account which that sage gave in his book of the 
war in his own time. But the intelligent do not place the 
same confidence in the foreign history which he narrated. 
The learned consider that though desirous of telling the truth, 
he could not perfectly ascertain the former history of foreign 
lands. 

In order, Sir, that I may make this matter quite clear. 
I shall now give another illustration of it. There was another 
famous Grecian scholar named Plutarch, a delightful writer 
on various subjects. 560. It is ascertained that from his time to 
the present day about 1800 years have elapsed. He composed 
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the histories of Roman and Greeian kings, generals, and learned 
men previous to his own time. Some of the kings and others 
whose history he narrated lived a thousand years before him. 
But many others of them lived on earth a short period before 
the author’s time. The author could correctly ascertain the 
actions of the kings who lived a little before him. 565. For 
former scholars, contemporaries of those kings, committed to 
writing many of their aetions. But he could not ascertain the 
real history of those very ancient kings whose story he told. 
For when those ancient kings lived, there was no scholar skil- 
led in the composition of books. And if any poet afterwards 
celebrated their deeds, he from exaggeration, invented much 
that was untrue in his poem. But such poems narrating the 
deeds of kings were not committed to books for a very long 
time. 570. When Plutarch composed the story of those ancient 
kings, there was no source for their history but (these) poems. 
Hence the history of ancient kings extracted from poems, 
which Plutarch composed, is not considered trustworthy. 
And thus, O Pandit, 1 have told you to the best of my judg* 
ment what ancient history deserves credit, and what does not. 

Consider now whether the aucient history narrated in your 
Sistras, is trustworthy or not. Almost all the Vedic hymns 
are exceedingly old,—this, O Pandit, 1 have already gladly 
admitted. 575. From the time of the composition of the hymns 
till now three thousand years have elapsed,—of this there is 
no doubt. But those which are really very old are to be dis¬ 
tinguished by the discerning from the rest which are recent. 
But Vasishtha and the other authors of the hymns themselves 
never thought that they had received them from the inspira¬ 
tion of Brahma. And no proof whatever is to be seen in the 
hymns that they arose from the inspiration of Brahma. But 
when long afterwards the collection of them was made, the true 
account of their authors was forgotten. 580. Reciting these 
hymns on sacrificial and other occasions, the priests, by per* 
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forming that office, acquired great honour in the world. 41 Thus 
the priests, at length, having attained a distinction in caste, 
began to be called Brahmans every where in their own coun¬ 
try. Hence the Brahmans strenuously celebrated in the world 
the dignity of those Vedic hymns by reason of which they at¬ 
tained such honour. For they said that these hymns, dear to 
the gods, the causes of all prosperity, were obtained by ancient 
munis from the mouth of Brahma. In such a manner as this 
the supernatural origin of the Veda, and the divine character 
of its authors began to be believed in the world. 585. Thence¬ 
forward many tales enhancing the glory of the munis being in¬ 
vented by learned men, gradually acquired celebrity. But 
these tales of wonderful import were not composed by men 
contemporary with the munis , but by subsequent authors. It 
cannot be proved that the men who were formerly contempo¬ 
raries of the rishis considered them divine. Because not one 
book of that period is now seen existing which gives an ac¬ 
count of the munis. And I have already fully proved the 
recentness of the Purdnas in which the glory of the rishis 
is celebrated. 590. Let not therefore the superhuman acts 
of the great rishis , which are there recorded, be consider¬ 
ed credible by learned men, who seek to know the truth. 
How can a tale respecting the munis which was composed 
when an interval of a thousand years had elapsed from their 
death, be credible ? And, Sir, in relating the wonderful history 
.of the rishis, unity of opinion is not to be seen among the au¬ 
thors of the Purdnas. Ftswdmitra , Bharadwdja , Pasisktha , 
Atri, Parasara , these and others were the munis who compo¬ 
sed the hymns. I cannot recount the story of all these, but the 
account of one of them, Vasistha, shall be told. 595. The au- 


* See Dr. Roth’s Brahma and the Brahmans, Benares 
Magazine for Oct. 1851. 
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thor of the Vishnu Purina* says there were nine mental sons 
of Brahma, Bhrigu and the rest, of whom Vasishtha was one. 
It is said by the author of the Mahdbhdrata, in one passage, 
that there were seven sons of Brahma, of whom Vasishtha was 
the seventh. Again in another passage in the Mahdbhdrata, 
Vasishtha being omitted, it is Daksha who is said to be the 
seventh. Thus: “ Bruhmd created mind-bom eons, of whom 
Daksha was the seventh, Mari chi, Atri, Angiras , Pulastya, Pu- 
laha and Kratu .** That these seven sons of Brahma were 
the seven rishis, appears from this saying of the Vdyaviya Pu- 
rdna. Thus : " Again seven mind-born beings , the seven rishis, 
arose, and were received into the sonship of Swayambhu (the 
self-existent, i. e . Brahmd) himself ” Again in the Padma 
Purina, Vasishtha is not mentioned among the seven sons of 
Brahma, but Karddama is reckoned among them. But in 
Mdtsya Purina ten sons of Brahma are mentioned, in the 
Bhdgavata nine, in the Kaurma twelve, and in the Lainga 
and others fourteen. And the story is thus told in the Bhd¬ 
gavata and other Purdnas that, except Marichi, the rest sprung 
from the body of Brahma. Thus in the 3rd book 12th section 
of the Bhdyavata it is laid: ,( Then ten sons, the sources of pro¬ 
geny in the world, sprung from him possessed of the power of 
Bhagavat, as he was meditating on creation; Marichi, Atri, 
Angiras, Pulastya, Pulaha, Kratu, Bhrigu, Vasishtha, Dak¬ 
sha, and Ndrada the tenth. Ndrada sprung from the hip, 
and Daksha from the thumb, of Swayamhhu, Vasishtha from 
his breath, Bhrigu from his skin, Kratu from his hand, Pula¬ 
ha from his navel, Pulastya rishifrom his ears, Angiras from 
his mouth, Atri from his eyes, and Marichi from his mind.” 
But a different story is told in the Lainga Purdna, that Atri 
sprung from his ears, and Marichi from his eyes. In the Bhdga- 


* See Wilson’s Vishnu Purana, pp. 49—50, note 2. 
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safe, Arandbati it said to bate been the wife of Yasishtha, bat 
the Vishnu Purdna Urjja it mentioned in the capacity of hit 
spouse. It is recorded in the Vishnu Purdna that there were 
seven pare sons of Yasishtha, viz. Rajas, Giitra, Urddhwabahn 
and others. 605. But his sons who are mentioned in the Bhd- 
gavata are ail called by other names, Chitraketu &c. Such ma¬ 
nifold mutual contradiction appears between the Pmrdnas in the 
histories regarding Yatishtha. I do not deny that there was in 
former times a (person) named Vasishtha, a king’s priest, and 
the author of (some) Vedic hymns. And there is no doubt 
that the many priests of his race, the authors of Yedic hymns, 
were formerly celebrated. But all that is related by the Puranic 
writers of his being a son of Brahms originates in delusion, and 
is groundless. 610. Men subsequently, by way of honour, 
called those persons who established the Yedic religion in In¬ 
dia, sons of Brahma. But if they really were sons of Brah¬ 
ma, whence the discrepancy respecting them in the Puranas? 
Hence it is clear that each author of a Purdna invented of hig 
own understanding whatever pleased him. Led by these and 
other reasons, O Pandit, I say that the stories in the Pnrdnas 
regarding the munis are unworthy of credit. Do you yourself, 
discriminating between that tradition which is trustworthy, 
and that which is not, thoroughly test the stories told in the 
Putdnus. 

VnDAwiowAtf a ays :—615. Hear my answer to the objec¬ 
tion you made to our Sastras on aceouut of the multitude of 
gods. Yon infer that the munis are in error from seeing that 
the gods are celebrated in the hymns by many names. But it 
is said by the ancient anthor of the index to the Veda that un¬ 
der a difference of names Brahma alone is spoken of. Thus : 

“ There are three deities, resident on the earth , in tht sky , and 
in the heaven , Agni, Vdyu, and Suryya ( the run). They are 
pronounced to he (the deities) of the mysterious names several¬ 
ly ; and Prajdputi {the lord of creatures') is {the deity) of 
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them collectively . The syllable Om intends every ( deity ) ; it 
belongs to ( Parameshthi) him who dwells in the supreme abode: 
it appertains to ( Brahmd) the vast one; to ( deva) god ; to 
(adhytltmd) the superintending soul. Other deities belonging 
to those several regions are portions of the ( three) gods ; for 
they are variously named and described on account of their dif¬ 
ferent operations ; but (in fact) there is only one deity, the 
great soul. He is called the sun, for he is the soul of all be¬ 
ings; ( and) that is declared by the sage, ( the sun is the soul 
of what moves, and of that which is fixed* Other deities are 
portions of him; and that is expressly declared by the text: 

* The wise call fire, Indra, Mitra and Varuna;* ” tyc.* 

Satyarthi says : —It does not appear to me to be proved 
by reason that the authors of the hymns did not regard Indra 
and the rest as distinct gods, but as energies of Brahma. If 
they regarded the Supreme Spirit as One, why did they not 
abandon his manifestations and eulogize himself? 620. Other 
learned men subsequently invented this doctrine that these 
gods Vahni, ( Agni), Indra &c. are energies of Brahma. For 
when the old priests composed the Vedic hymns the idea of 
the Supreme Spirit had not arisen in India. But afterwards 
able men, investigating the truth respecting the gods, began, 
from reflection, to believe in the oneness of Brahma. 

Further tbe descriprion of Brahma which is found in the 
Upanishads, O Pandit, from its maintaining the unity l of all 
things) does not please me. I regard as contrary to reason 9 
and altogether arising from delusion, the doctrine there held 
that the Universe is not distinct from Brahma. 625. But we 
shall hereafter consider this in detail, when our conversation 
treats of the Vedanta. I will now tell you to the best of my 
judgment the meaning of the text regarding the sun which is 


* See Colebrooke’s Essays, Vol. i. pp. 26, 7* 
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extracted from the Veda by the author of the Index to the 
Veda. In the 1st agdoad of the Rig-Veda, and 115th hymn, 
the 1st verse (is as follows) : “ The wonderful host of rays 

has risen ; the eye of Mitra, Varuna,'and Agni ; the sun, the 
eye of all that moves or is immoveable , has filled ( with his 
glory) the heaven , the earth , and the firmament Here it is 
only meant that the sun, the source of light, the cause of 
heat, the bestower of fruits, pervaded the sky &c. with his 
rays. For in this verse the word soul is used figuratively ; the 
sun’s being the soul of the world is not literally meant. 

Vedavidwan 8AT8 :—Supposing the Saivas and Vaishna - 
vas to be opposed to each other, you thence infer that the 
Purdnas have no authority. 630. But what is in your estima¬ 
tion a contradiction is merely a semblance of contrariety, not 
a real contrariety. For these Vaishnavas and Saicas worship 
only one eternal supreme spirit, different only in name. 

Satyarthi says The contrariety which prevailed be¬ 
tween the Saiva and Vaishnava Purdna writers appears to me 
a real one. The Saivas conceiving Siva as distinguished by 
certain peculiar characteristics, regard him as the one supreme 
Spirit. And the Vaishnavas regarding Vishnu as distinguish¬ 
ed by other qualities, believe that Hari ( Vishnu) alone is the 
supreme Spirit. 635. But how can there be an unity of sen¬ 
timent among men who assert two separate gods, distinguish¬ 
ed by separate qualities to be severally the supreme Spirit? 
The dispute which the Saiva Sasfcra writers carried on with 
the Vaishnava was a real and not a mock battle. For they, 
strenuously celebrating the glory of the gods favoured by them 
respectively, eontemned both the god esteemed by the other 
party, and his eulogist. If the authors of the Purdnas them¬ 
selves did not regard their dispute as unmeaning, why should 
others regard it as unreal. Both the Saiva authors of Ptird- 
nas and the Vaishnava assert their several sastras to be sprung 
from the mouth of Brahma and delivered by rishis . 640. But 
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if the Vaishnam doctrine, O Pandit, was uttered by Brahma, 
then the human origin of the Saiva doctrine is understood. 
And if the Scdva doctrine is considered as true and uttered by 
Brahma, then without doubt the Vaithnava creed must be of 
human original. But in fact, 0 Pandit, both these Puranic 
creeds originate in delusion, there is no doubt. 

Vbdaviwan SAYs:~From my youth till now I have greatly 
honoured my country’s Sastras, which were uttered by great 
rishis. In them the path of righteousness trodden by wise 
men of old is pointed out ; and the true means of final etnan- 
cipation is there perfectly determined. 645. Hearing the re¬ 
futation of such Sastras which you have given, how should I 
not be afflicted, from the contempt of my beloved Sastras ? 
How can I believe in the human origin of those Sastras by 
whose knowledge-imparting words I have been instructed till 
now ? Nevertheless, knowing that you are not malicious, but 
a seeker after truth, K wish to hear the detail of your remain¬ 
ing argument. 

Satyarthi says ;-It is not surprising that you are grieved 
in soul by listening to the examination of your country’s Sas. 
tras. Men do not readily allow fault to be found by others 
with those objects in which their minds have long delighted. 
650. And, being especially devoted to their own paternal re¬ 
ligion, men generally do not like to hear it refuted. But 
knowing this from the first, 1 have endeavoured to the best of 
my power, from the beginning of the discussion, to avoid all 
displeasing expressions. And in the whole of the argument 
which still remains to be stated, I shall also make use of mild 
language. 

I shall now according to the best of my judgment try the 
Vedas, and all the other Sastras by a consideration of their va¬ 
rious contents. First, let the description of God which, from its 
being auxiliary to the argument, I am about to give, be listen¬ 
ed to. 655. There is one God, without beginning, illimitable. 
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everlasting, without form, of holy nature, omniscient, merci¬ 
ful. It is he who created the varied universe moveable and 
stationary, continually preserves it, and righteously governs 
(His) creatures. Beholding all the actions of the creatures 
formed by Himself, that Ruler of the world, O Pandit, is not 
indifferent (thereto). Though free from the (passions of) love 
and hatred, He does not look with equal eye on good and evil 
deeds, or on good and evil men. And not regarding virtue 
and vice as equal. He justly awards the recompences of ac¬ 
tion, devoid of partiality. 660. He is pleased with as many 
persons as are well-doers, and is displeased with all men who 
are evil-doers. Himself judging all the actions of men, He 
awards the recompences of them to all in this world and in the 
next. God, though he now bears with wicked men, will in 
the next world punish them as is fit. 

Consider yourself what sort of a Sastra God, possessing 
such holy attributes, would ordain for the guidance of men. 
But that my meaning may be quite evident, I will here state 
a secular illustration.* 665. There formerly dwelt in Magadha, 
a certain landholder named Satyasinha, ( who was) kind, just, 
intelligent, truthful, and a friend t.) his tenantry. He, after 
himself instructing his eldest son Rupasinha at home, sent 
him to Kasi for education. But the father, being anxious lest 
his son should become corrupted by bad company, gave him 
manifold advice. So departing from home and arriving at Va¬ 
ranasi, he laboured to acquire learning under a certain scholar. 
Certain wicked men, seeing the wealth and otherwise prosper¬ 
ous condition of Satyasinha, and filled with envy, became de- 


* This illustration resembles one given by Mr. Murray 
Mitchell in his late work, Letters to Indian Youth &c. p. 12 ; 
but it had occurred to me, and had been noted down, before I 
saw his book. 
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•irous to afflict him. 670. These bad men, knowing that he 
loved his son, devised this scheme to corrupt the latter. Hat¬ 
ing fabricated another seal similar to that of Satyasinha, they 
sent a forged letter to his son. In it, by much delusive bad 
advice, they excited the mind of Rupasinha to vice. “ Dear 
boy. in the time of youth the passion of love and other desires 
should not be restrained,”—this and such like wicked counsel 
was written in the letter. While the young man was engaged 
in the acquisition of knowledge, that letter was brought to 
him by a certain messenger. 675. At first the youth being 
deceived by the crafty words of the messenger, gladly received 
the letter, thinking it was written by his father. But when 
he read its contents with attention, then straightway doubt 
arose in his mind. “ My good, chaste, wise, affectionate, fa¬ 
ther in every way completely desires my highest good. At the 
time of ( my) departure he repeatedly warned me, ‘ my dear 
boy, keep yourself always at a distance from the company of 
harlots.’ Being ( of) such ( character), how could my good 
father write, for the corruption of my morals, the bad advice 
which is found in this letter? 680. I now know perfectly that 
my father never wrote this wicked letter, but some other (per- 
•on) my enemy ( has done so.”) Saying this, the young man 
asked the messenger, the bearer of the letter, “ Tell me from 
whose hand you received this letter?” Hearing this the de¬ 
ceitful messenger replied, “ I got it from your father’s hand, in 
his own house.” Again looking at his face, Rupasinha then 
recollected, “ this man is the servant of my father’s enemy ; 
I have seen him before.” Recollecting this, the young man 
understood without any doubt that the letter had been sent by 
his father’s enemies, and not by his father. 685. Afterwards 
a hen a few days bad passed, he received another genuine let¬ 
ter brought by his father’s servant. The youth knowing his 
father’s servant to be a good, honest, veracious (man), believ¬ 
ed his word without hesitation. Then reading the letter 
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brought by him, he found proper and beneficial advice written 
in it. The youog man knew by two proofs that that letter 
had been undoubtedly sent by bis father. He knew the mes¬ 
senger, the bearer of it, to be honest, veracious, virtuous, and 
trustworthy,—this was one ground of certainty. 690. He 
found the contents of the letter, to be in conformity with his 
father’s virtuous disposition, not contrary thereto,—this was 
the second ground of certainty. 

This illustration shall now be applied by me, O Pandit, ac¬ 
cording to my ability, to test the Veda and other Sastras of 
this country. In testing the truth of the two letters mention¬ 
ed in the illustration, the young man considered the character 
of the messenger and of the letter. So too in testing the au¬ 
thority of Sastras, the character of the Sastra, and of him 
who declares it, should be considered. Who and of what cha¬ 
racter were the first promulgators of such and such a Sastra,— 
were they all veracious and honest or not ?—695. Did they 
or did they not themselves say they were sent by God to pro¬ 
mulgate a Sastra?—If they said they were sent by God, could 
they or could they not give any proof of this?—Was any mira¬ 
culous energy surpassing mere human power, vested in them 
or not?—in these and similar points should all promulgators 
°f sastras be tried by all intelligent men who seek after truth. 

I have already considered the whole truth in regard to all 
the authors of the Sastras of this country, Vasishtha and otlie r 
priests. 700. I have said above that the true account of them 
is not told in the Purdnas and other books, but (is there) cor¬ 
rupted by exaggeration. It djes not appear that they ever 
called themselves messengers commissioned by God to pro¬ 
mulgate a Sastra. It is not established by any proof that any 
miraculous energy exceeding the power of mere men, resided . 
in them. Moreover, from studying their histories of wonder¬ 
ful import, the falsity of the occurrences contained in them 
appears. By the foregoing argument of this and such like 
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nature, I have to the best of my ability proved the Sastras of 
this country to be without authority. 

705. Now, as the young man mentioned in the illustration 
tried the contents of the two letters, so also are the contents 
of the sastras to be tested. The youth rightly reasoned, « It 
is inconceivable that this letter of evil import should have 
been sent by my pure minded father.” Whether the divine 
revelation of the Sastras is conceivable or not,—this we shall 
judge from considering their contents. The righteous God, 
who knows the secrets of ( His) creatures’ hearts, desires in 
them purity of heart combined with pure conduct. And God 
thus commands, « Besides me, the only true God, the creator 
of the world, let no other god be worshipped.” 710. Let us 
therefore see whether the contents of the Sastras of this conn- 
try are promotive of purity of heart, and enjoin the worship 
of the true God, or not. Frequently in the Vedas and other 
sastras of th„ country, the worship of many gods is enjoined as 
to be practised by men. In the hymns of the Rik and other 
Vedas, Vahm (Agm), Vayu, Sachipati (India) and many 
other gods are worshipped again and again. In a verse form- 
erly quoted by me four kinds of gods are celebrated under the 
distinction of great and so forth. Thus : » Reverence to the 
great gods, reverence to the lesser; reverence to the young, re- 
verence to the old; we worship the gods as we are able ; may I 
not neglect the praise of the elder divinities ." But from its 
enjoining the worship of gods who ought not to be wor¬ 
shipped the collection of the hymns appears to me not to be 
inspired by God. 

71 v 5 ‘ 1 " il ‘ COnSi<ler hereafter . the best of my judgment, 
the Yedantic doctrine declared in the Upanishads of the Vedas 
But first of all, the description of Brahma, Vishnu and other 
gods which is to be seen in some places, id the Puranas, is to be 
considered Listen to the detail given in the BhJgavata of the 
blameworthy act which Brabmi committed towards his own 
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daughter. That: “We have heard, 0 Kshattriya , that Swoyam- 
bhi had a passion for Vdch, his slender and enchanting daughter, 
who had no passion for him . The munis, his sons, headed by 
Marichi, seeing their father bent on wickedness, respectfully ad - 
dressed him* This that you being the Lord, ( seek to do, viz; 
to) have sexual intercourse with your daughter, not restraining 
your passion, is what has never been done before you, nor will 
those after you do it. This, O teacher of the world, does not 
become even those who are glorious, by imitating whose actions 
men attain to felicity . Glory to that Bhagavat ( the divine one 
«. e. Vishnu) who by his own splendour made manifest this world 
which is in himself .*—He should uphold righteousness. Behold¬ 
ing his sons, the lords of creatures, thus speaking before him, 
the lord of the Prajdpatis (lords of creatures), being ashamed 
abandoned hit body'* (Bhagavata, 3rd book 12 th section). 
How can that Prqjdpati { Brahmd) who did such an impure 
act, be fit to be worshipped by pure minded men ? Some 
learned man may say that Brahma, the doer of that blame¬ 
worthy deed, is not the supreme Spirit, and hence he was sub¬ 
ject to passion. 720. To this I would answer that Krishna 
who is regarded in the same Bhdgavata as the supreme Spirit 
himself, is also said to have been disturbed with passion. 
It follows that Krishna in whom the full deity is said to have 
been incarnate, was bl&me&ble from his impure conduct. That 
Krishna, who did such blameworthy deeds is the supreme Spirit, 
can never be conceivable. But the divine origin of the Sastra 
n which such acts are ascribed to the supreme Spirit, cannot 
be maintained by good men. And God never ordained a sas¬ 
tra in which the worship of such gods is enjoined. 725. The 
young man mentioned in the illustration rightly reasoned, 
“ This bad letter has not been sent by my pure minded father.” 
So, too, intelligent men should argue that the sastras in which 
matter unworthy of God is to be seen, have not been deliver¬ 
ed by Him. 
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Vrdavidwan says :—Suka formerly removed, in the J?M- 
gavata, the objection which is now made by you regarding Krish¬ 
na. Thus in the Bhagavata, 10 th book, 33 rd section, the king 
said: ** Bhagavat, the lord of the world, became in part incar¬ 
nate for the establishment of virtue and repression of its opposite. 
How, O Brdhman, did he, the declarer, framer, and guardian 
of the bulwarks of virtue, practise ( what was) contrary ( there¬ 
to), intercourse with other men's wives ? With what end did the 
lord of the Yddus (Krishna), who had no desire ungratified, 
practise what was blameable F-resolve, O ascetic , this our doubt. 
Suka said: The transgression of righteousness ( which is) seen, 
and the daring acts of the gods are not to be imputed for blame, 
like (the action) of all-devouring fire. Let no one other than 
a god ever even in thought do the like j (any one) through folly 
doing (so), perishes, like one who is not a Rudra tasting poi¬ 
son. The word of the gods is true , and sometimes their conduct 
( is correct ); let a wise man practise their word which is right. 
They, sire, who are devoid of motive, have no benefit from good 
deeds in this world, nor any injury from the contrary. How 
much less can there be any connexion of good or evil between 
the lord of all creatures, whether beasts, men or gods, and those 
over whom he has to rule ? 

Satyarthi says :—The king’s doubt cannot be removed 
by that reasoning by which Suka endeavoured to remove it. 
A clear refutation of what Suka said is found in what Krishna 
himself is declared in the Gitd to have said. Thus in the 3rd 
chapter of the Gitd the 20th and following verses (are these): 
“ For Janaka and the rest attained perfection by works. You 
ought to act, seeking to please men. Whatever the chief prac¬ 
tises, that the rest of the people also ( practise ) j whatever ex¬ 
ample he sets , they follow. Son of Prithu, there is nothing in 
the three worlds I have to do, nor any thing to be obtained 
which I have not obtained , and yet 1 continue acting. If 1 were 
not to continue acting, men in all respects, O son of Prithu, 
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follow my steps. These men would be ruined , if 1 were not to 
act ; and 1 should become the author of a confusion ( of castes) s 
I should destroy these creatures. As the ignorant act, who are 
devoted to works, so let the wise man act without any devo¬ 
tion thereto, seeking to please mankind 730. In the pas* 
sage before mentioned, relating to Brahma, extracted from the 
Bhdgavata, Mari chi and the rest chiding Prajap&ti, say the same 
thing. Thus: “ This, O teacher of the world , is not becoming 
even in the mighty, by following whose actions the people attain 
to felicity. Reverence to that Bhagavat who by his own glory 
manifested this world which abode in himself ; he should up* 
hold virtue.” So ( says) the Bhdgavata. Here, O Pandit, let 
it be observed that Brahma though glorious, was reproved by 
Marichi and the rest of his own sons. If Brahma, though 
glorious, was blameable when he indulged his passions, how 
can Krishna, from being a glorious being, be entitled to abandon 
virtue ? What the poet Kalidasa, author of the Raghuvansa, 
has said, should be applied by the wise to this subject. Thus, 
in the Raghuvansa 3rd section, half of verse 43 ( runs thus) i 
“ Our lords who point out the pure way, do not ( themselves) 
pursue an unclean path.” 

Vedavidwan says; —How can men who are of feeble 
minds, know what God, whose understanding is infinite, ought, 
or ought not, to do ? 

Satyarthi says ;—735. I admit that God whose depth of 
understanding is unfathomable, and who is omniscient, can¬ 
not he perfectly known by men. The use of those expedients 
which royal counsellors employ in state affairs is not compre¬ 
hended by ignorant men, unskilled in politics. So too God 


* In the preface to the former edition of this tract, I have 
acknowledged that I met with this quotation in Dr. J. Wilson’s 
“ Exposure of Hinduism.” 
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employs many expedients of which the use cannot be under¬ 
stood by men. He formerly created other intelligent beings 
greater than man, as well as the human race, and still governs 
(them). The system of God’s government, extending to mil¬ 
lions of years, controuls completely all creatures in the three 
worlds.* 740. How can the slender understanding of short¬ 
lived men thoroughly comprehend such a great and wonderful 
system of government ? Shortlived men desiring speedily to 
attain the ends for the accomplishment of which they strive 
cannot endure delay. But the eternal God, for the most part, 
brings slowly to completion the great ends which he seeks (to 
fulfil). For one day, 0 Pandit, is in His estimation equal to 
a thousand years, and a thousand years are regarded as equal 
to one day. 

A man standing on the earth can perfectly perceive the form, 
colour, and so forth, of all the objects which are near him. 
745. But, from the limitation of his vision, he cannot see the 
form of the whole earth with its seas, continents &c. So too 
shortsighted mortals cannot properly comprehend the system 
of government His creatures ( adopted) by the Lord the ruler 
of the three worlds. Hence men cannot properly understand 
what expedients God ought to employ for the fulfilment of the 
ends which he desires. 

From beholding the present suffering of the good and the 
present happiness of the wicked, astonishment arises in the 
mind of some. ‘If God rules the world, recompensing ( every 
one) according to (his) deeds, whence is there beheld such an 


* Though modern astronomy reveals to us myriads of worlds, 
I consider this use of the term the three worlds t to be justifi¬ 
able, as respresenting their idea of the Universe, as well as 
answering, in some measure, to the expressions employed by 
the apostles Paul and John in Philip. 2:10; and Revel. 5 : 13. 
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inversion of just government ? 750. Whence (is it that) pre¬ 

sent happiness is not enjoyed by all good men, and present mise¬ 
ry ( suffered) by all bad men r*—these and such like are their 
doubts. But the reflecting reply to this, ‘ God is at present 
making trial of his creatures by a variety of pain and pleasure; 
but in the next world there shall be a consummation of the 
government of creatures; there men shall obtain the just re¬ 
compense of their deeds. And, so men who are of limited 
understanding cannot properly comprehend what ought and 
ought not to be done by God, the Supreme Spirit. 

Nevertheless it can be known by men, though they are of 
limited understanding, that there are certain actions which 
are unworthy of God. 755. The Creator has placed in man¬ 
kind an understanding, which knows good and evil, which 
hates sinful deeds and delights in virtuous acts. By this dis¬ 
cerning understanding bestowed by God, men know the wick¬ 
edness of adultery and other such actions. If any man do 
such deeds, without doubt the good will unanimously call him 
depraved. It cannot, therefore, in the estimation of good men 
be conceivable that the holy God, assuming a human form 
should practise such acts. In such a grave discussion relating 
to God, we should always, O Pandit, without doubt, proceed 
with a humble mind. 760. But here I undoubtingly say that 
whoever calls an adulterous man, God, blasphemes God. 
They who think that such blameabie deeds, could be practised 
by the supreme Sprit, do not understand his holiness. How 
could the God who desires the virtue and mental purity of 
mankind, Himself set the example of depraved conduct ? And 
therefore, O Pandit, you who are intelligent and desirous to 
know the truth, ought no longer to believe in the deity of 
Krishna. And so the Sastras in which the divinity of Krishna 
is declared, must be all without doubt, of human origin. 

765. As the conduct of Krishna is described in the Purdnas 
as impure, so too a variety of evil practices are attributed to 
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Mahadeva. All the particulars of this are known to readers of 
the Purdnas ; and therefore there is no occasion for ( any) 
description. The human origin of those Sastras, also, in which 
the godhead of Siva, so unholy, is asserted, is (to be) inferred. 
These Puranic authors who attributed to God such evil deeds 
as these, did not know His holiness. Having by their own 
faculties imagined a certain person of great glory possessed of 
human attributes, they called him God. 

770. Other doctrines also are to be observed in the 
Purdnas , on account of which their human origin is inferred. 
It is said in some places that the purification even of men of 
depraved hearts from all sin is effected by the repeating the 
names of gods &c. Thus in the Vishnu dharma tantra ( it is 
said): " Let a man ever and everywhere repeat the names of the 
discus-armed ( Vishnu ) j no impurity ( remains) in celebrating 
him ; for he is a purifier . Hari removes sins even when invoiced 
by evilminded persons, for fire burns, even * though unwillingly 
touched It is also said in some places that the purification 
of sins is effected by mere bathing in the Ganges, by pilgrimages 
to holy-places &c. It is a very bad doctrine that any one 
without forsaking sin, and without inward purity, can obtain 
purification from sin. If men who do not abandon their evil 
ways are purified from sin, then no one will forsake sin, or 
strive after purity of heart. 775. It is not conceivable, O 
Pandit, that such a doctrine has been uttered by God who de¬ 
sires in men purity of heart. 

Vedavidwan says ; That which you state is not the real 
doctrine of the Sastras; for in other places purity of heart is 
frequently inculcated. 

Satyarthi says : I do not at all deny, O Pandit, that pu¬ 
rity of heart is inculcated in other places of the Sastras. But 


* Wilson’s Vishnu Purana, p, 210, note 13. 
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in the places regarding which I now make objection, purity of 
heart is nowhere enjoined. The purport of those passages is 
understood to be that purification from siu is obtained by mere 
repetition ( of names) by bathing, &c„ without inward puri¬ 
ty. 780. It appears to me from an inspection of the passages 
mentioned by you and of those mentioned by me, that there 
is a great discrepancy between them. Perceiving such a mutual 
discrepancy in the Sastras, I infer from that, also, the human 
origin of them all. 

I formerly mentioned for what reason I hold the unau- 
thoritative character of the munis who declared the Nydya, 
Sankhya and all the other Darsanas, Let us now judge, 
from a consideration of the doctrines of the Darsanas , whe¬ 
ther they are divinely revealed or not. But let us not look to 
the detail of all their doctrines, but make trial of the chief 
( of them). 

785. We must first consider whether such non-duality 
as is laid down by the Vedantists is conceivable or not. They 
think that there is not a multitude of souls, and that the sense 
of their own individuality which men have springs from delusion. 
Do not, O Pandit, admit this tenet of the Vedantists: attend 
to all I shall say here. He whom all persons of understand¬ 
ing acknowledge to he the Supreme Spirit is the intelligent 
creator, preserver and ruler of the universe. The nature of 
mankind and the qualities of objects were ordained by His will 
only, and in no other way. 790. Hence the natural sense of 
their own individuality which men have is not accidental, but 
constituted by the Supreme Spirit. But whatever the Supreme 
Spirit, the ruler of the universe does, is done for the accom¬ 
plishment of some good object. That wise and infinite gover¬ 
nor of the three worlds never does any thing useless in sport, 
as men do. He, the true, most excellent, holy, pure, merciful* 
never deludes his creatures, after the manner of men. The 
pleasure, pain &c. which men experience in this life, O Pandit, 
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fte all real, appointed by the Supreme Spirit. 795. All men 
feel that they are distinct from others; they know * This is 
my servant, that my master.’ And no one thinks, ( I may do 
as I please, there is no one to controul me ; there is no distinc¬ 
tion between subject and sovereign.’ And even if any one be¬ 
lieved that there was no distinction between men, he would 
not act in the world according to his belief. And if any one 
were to act in conformity to such an opinion, his worldly course 
could not be accomplished. Accordingly even they who say 
the mutual distinctness of men is unreal, as long as men live 
pn earth, this distinction of subject, sovereign &c. is felt by 
them. As long as a weak subject lives on earth, he cannot 
be freed from the power of a potent sovereign. If the sove¬ 
reign seize any one and cause him to be beaten with a scourge, 
the man must necessarily feel great pain. But the distinction 
of subject and sovereign which subsists here on earth, is not 
c appointed by men but by the Supreme Spirit, the ruler. He 
it is, the Lord of infinite might, the (governor) of the three 
worlds, who Himself has placed subjects under the controul of 
sovereigns. 805. Hence, O Pandit, there is no doubt that the 
Supreme Spirit though invisible, is Himself the lord and go¬ 
vernor of men. The distinction, of master and servant, be¬ 
tween the Supreme Spirit and mortals, continues unchangeable 
till men’s death. On what ground of reason, then, is it inferred 
that the sense which men now have of standing in the relation 
of servants shall disappear in the next world ? It cannot at all 
be proved that the government of men by the Supreme Spirit 
will cease in the world to come. 

He who thinks he is not distinct from the Supreme Spirit, 
cannot worship Him aright. 810. But He to whom all men 
are now in subjection, should be continually worshipped by all 
wise men. And so, O Pandit, the above mentioned Vedantic 
doctrine is opposed to the proper worship of the ruler of the three 
worlds. But it is not credible that that doctrine from which. 
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such dishonour arises to the Supreme Spirit should be deriv¬ 
ed from Him. 

The sense of personality which exists naturally in men, is 
appointed for their guidance by the Supreme Spirit. The man 
who does not follow this sense given for his guidance, aban¬ 
dons through delusion the path pointed out to him by the 
Supreme Spirit. But he who, destitute of wisdom, thus walks 
in a way devised by himself, shall stumble in the darkness of 
error, without attaining the accomplishment of his wishes. 
Wherefore abandoning this doctrine of the Vedantists which 
originates in error, you should not doubt as to the trustwor¬ 
thiness of your own sense of personality. 

Vbdavidwan says : Our conversation, Sir, has now lasted 
for a long time ; be pleased to state concisely whatever else 
you wish to say. 

Satyarthi says : In the Sankhya and in the Nydya Sas- 
tra a multitude of souls is maintained. Know, O Pandit, that 
I concur in this tenet of these systems. But the doctrine of 
the eternity of all souls, which is declared in them both, is in 
my opinion false and devoid of proof. No one can recollect, 
‘ I existed at any time before the period of this present birth.* 
But if the souls of men existed before, why do they not re¬ 
collect their former existence ? The eternity of souls, being 
thus unproved, from the absence of recollection, is not es¬ 
tablished by any other ground of reason. In my opinion no 
other soul in the three worlds is eternal, except only the 
everlasting Supreme Spirit. 

The Nyayists believe also in the eternity of atoms, and in 
like manner the followers of Kapila in the eternity of nature 
( prakriti ). 

But neither of these doctrines pleases me, Sir; there is no¬ 
thing eternal but Go<£ The followers of the Nyaya and also 
the Ved&ntists say that this world could not have been created 
by the Supreme Spirit from what was non-existent (i. e. from 
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nothing). Hence the Vedantists believe that the Supreme 
Spirit created the world from his own essence, that the uni¬ 
verse is identical with Brahma. " No ; but God created the 
world with eternal atoms 5 ” so say the believers in the Nyaya, 
opposing the Vedantists, But there appears to be a consen- 
tience of them both iu this that God could not create the 
world from what was non-existent. But this principle which 
is agreed to by both, is in my judgment groundless and alto¬ 
gether devoid of proof. The Supreme Spirit whom all wise 
men regard as eternal and self-existent, is also without doubt 
omnipotent. But if omnipotence really belongs to Him, why 
could he not create the universe out of nothing? How do 
learned men, who are unable to measure the power of the in¬ 
finite self-existent, know the limits of His power? Hence, 
O Pandit, no doubt should be entertained by the wise that 
that omnipotent ( Being) was able to create the world from 
nothing. 

And the doctrine of the Vedantists that the Supreme Spi¬ 
rit created the universe from his own substance, appears to 
me inconceivable. All the visible and tangible objects which 
exist throughout the world are non-spiritual and devoid of 
consciousness. How can the Supreme Spirit who is by nature 
conscious and unchangeable, be changed into the state of an 
unconscious, non-spiritual being ? 

It is held as a principle in the Nyaya and other sastras 
that perfection is not attained without the destruction of love 
and the other affections. But this doctrine appears to me to 
originate in error; for there is no evil in love and other affec¬ 
tions, in themselves. Love and the other affections which ex¬ 
ist naturally in men are appointed by the Supreme Spirit for 
the fulfilment of ends desired by Himself. Certain suitable 
objects of these affections, love and the rest, have been formed 
by the same God, the creator of the world. Hence there is 
no doubt that love and the other (affections) ought to be di- 
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rected by all men to tbeir proper objects. But, Sir, the ob¬ 
jects which attract the ( affections of) love are to be pursued 
with more or less of love according to their difference in ex¬ 
cellence. The objects which are most excellent are to he 
pursued by all men with the greatest love. But whatever 
other objects are naturally insignificant, are undoubtedly to be 
followed after with less love. For knowledge is better than 
wealth; and virtue is better than knowledge; and God is bet¬ 
ter than other sentient beings. Wealth therefore ought to be 
sought after with less love; knowledge with greater, and vir¬ 
tue with greater still. But God, who is the most excellent of 
all objects, should be sought after with the greatest love. The 
soul, though continually desiring numerous worldly objects, 
when it completely attains the enjoyment of them, does not 
find satisfaction. Except God there is no other object in the 
three worlds capable of satisfying the souls of the human race. 
The affections which seek God (as their object), faith, love, re¬ 
verence, and others of the same kind, exist in men by nature. 
And God, from being distinguished by mercy, greatness, puri¬ 
ty &c., is the supreme object of these affections, love and the 
rest. There is therefore no doubt that God created in men 
such affections, love and the rest, for His own service. Hence. 
Sir, they who direct to God the affections of love, &c., do what 
is pleasing to God. But those persons who are indifferent to 
such an excellent object, oppose the will of God,—so it ap¬ 
pears to me. He who wishes entirely to eradicate his affec¬ 
tions, love and the rest, becomes a self-destroyer and desires 
to lop off one of his members. The maimed man, whose hands 
&c. are cut off, cannot perform those acts of which one pos¬ 
sessed of all his limbs is capable. So the man who employs 
properly the affections of love and the rest is fit for all the 
duty desired by God. But he who wishes to extirpate his af¬ 
fections, like a maimed man, is unfit to fulfil the offices desired 
by God. From disuse of the affections created by God, the 
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soul of the passionless man becomes stupified and weakened. 
Wherefore it is not by the extirpation of love and the other 
affections that men attain to the perfection they seek, but by 
their proper employment. As God is now the object of love 
and such like affections, so shall He continue in the world to 
come the suitable object of such affections. And not the 
least proof can be given that these affections shall be de- 
strayed in the next world. 

Consider without prejudice, O Pandit, all that I have argu- 
ed in this our conversation. Distrusting the Darsanas and 
other sastras of your own country, you should seek some¬ 
where else for the truth. 

Vbdavidwan says :—You have today striven to the best 
of your ability to refute, by various arguments from reason, 
the Sastras of this country. Though 1 am distressed at the 
refutation of the sastras of my own country, I shall consider 
your argument. But if the Sastras of this country are not 
worthy of credit, where shall I, perplexed in mind, obtain 
the true knowledge ? 

Satyarthi says :—df any sastra be found well establish¬ 
ed by the two following proofs, it will be worthy of credit. 
The Sastras being distinguished by good contents worthy of 
God,—this is held by me as its first proof. The existence of 
superhuman power in the promulgator of the Sastra,—this I 
call the second proof of its authority. If any one who is the 
hearer of a good sastra say that miraculous power is seated in 
him to establish its divine origin, then let him be tested. But 
if miraculous power be really ascertained to reside in him, 
then the authority of the Sastra he promulgates will also be 
ascertained. If any such sastra be found established by trust 
worthy books which narrate former events,—then let it be con¬ 
sidered by the wise. And if it make manifest a way of salva¬ 
tion for all men, then let that sastra be received by all who 
seek for salvation. 
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Vedav mtvAN SAYS Do you yourself know any such sds* 

tra, authenticated by these two proofs you have mentioned ? 

Satyarthi says ;—The Sastra of which Jesus Christ was 
formerly the promulgator is distinguished by both the proofs 
I mentioned. In it no matter unworthy of God is ( to be) 
seen; but all its contents arc promotive of virtue. Jesus 
Christ who promulgated that Sastra on earth was possessed of 
superhuman power, (and) himself God. The whole series of 
his acts, having been seen by credible witnesses, and narrated 
by them, was inserted ( by them) in their own books. And 
these books composed by them are still current, and are con¬ 
tinually read by the adherents of the Christian religion. Je¬ 
sus Christ commanded his disciples to proclaim his Sastra 
everywhere on the earth. There is therefore no doubt in my 
mind that that sastra is to be received by all men of every 
country. But on the day when we shall meet again, I shall 
tell you all the details of the Christian sastra. But now from 
the approach of midday, the heat of the sun has become dis¬ 
tressing : 1 must go hence. Until we meet again, do you 
consider thoroughly the argument I have advanced. Frequent¬ 
ly pray to God with a humble mind that He Himself may 
guide you in the true way. He, the merciful ( One) desires 
to conduct all men in the true path; He will be pleased, 
therefore, when He hears your prayer. 


When he had thus spoken, these two learned men, having 
saluted each other, proceeded to their respective homes, de¬ 
sirous of seeing one another again. 

So ( concludes) the first part of (the book called) the Trial 
of Doctrines, entitled an examination of the Indian Sastras. 
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The English translation is literal, and makes no preten¬ 
sions to elegance. It is intended as a help to students of 
Sanskrit, and also to aid any one who may wish to render 
the Tract into any of the other languages of India, To 
facilitate reference to and from the Sanskrit, every fifth 
Sloka is numbered. 

January , 1852. J« M, 
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